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IN MEMORIAM 


cÁbidah Khätün 
my mother 
at whose feet I learnt 
my first lessons of 
al-Qur'an 


"And We have enjoined upon man concerning his parents —His mother 
beareth him in weakness upon weakness, and his weaning is in two years. 
Give thanks unto Me and unto thy parents. Unto Me is the journeying.” 


al— Qur'an, 31:14 


°< ,5 سل اه 
z = d‏ 7 . 
Gu DUI‏ 


“BUT NAY, BY THY RABB (O. MUHAMMAD) THEY 
WILL NOT BE MOMININ UNTIL THEY MAKE 
THEE JUDGE OF WHAT IS IN DISPUTE BETWEEN 
THEM AND .FIND WITHIN THEMSELVES NO 
DISLIKE OF THAT WHICH THOU DECIDEST . AND 
(THEY) SUBMIT (TO THEE) WITH FULL 
SUBMISSION". 


AL—QUR'AN, 4:64 
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TRANSLITERATION 


Arabic alphahet Denoted by 

& th 
= h 
2 kh 
à dh 
" sh 

$ ص 

v» d 
b f 
b š 
t gh 
(2 q 


The asper = c 


(hamza of discontinuity) The apostrophy’‏ عر 


long vowels 

long fathah a 
long kasra 0 
long dammah 0 
tanwin —in 


xiii 


Kitabur'r--Rasul and not Kitab al--Rasul 


CAbd Allah and not CAbdul Llah 
aw sound as in ‘how’ 


I have retained the voice of the round ti, hence 


Makkah and not Mecca 
Madinah and not Medina 
Sahifah and not sahifa 
Ummah and not umma 


To avoid cumbersome reading I have retained muhaji- 
rin, muhaddithin, muslimin, mominin, whether subject or 
object. NABI (from. nabba'a II form), one who is 
informed (for our purposes) of the Divine Revelation and 
does not mean 'Prophet'. RASUL is one who on the basis 
of nabba'a first acts himself according to the Revelation 
and then simultaneously communicates it to others, 
while the 'messenger' is not supposed to know the 
contents of the 'message' Messenger is not proper 
equivalent of 'rasul'. Hence I have retained both ‘nabi’ 
and ‘rasul’. 


The word DIN does not mean religion but denotes 
a complete Code of Life, hence retained and not translated. 


xiv 


The Liturgical invocgtion of ee on the part of 
mominin/muslimin 58 ر‎ 2 alga has occasionally 
been reduced to ut rt has been further reduced to ` 
the sign i^ whenever ate name of Muhammed / occurs in 
my writing. 
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FOREWORD 


There could not be a more fitting tribute to the 
eminent philosopher-historian, Dr. І.Н. Qureshi, than to 
consecrate his memory by the continuance of his life-long 
mission for the benefit of posterity. A nation which 
forgets its heroes and scholars is soon forgotten by history. 
To honour the country's outstanding historian and free- 
dom fighter, the President of Pakistan established a 
Foundation. Dr. I.H. Qureshi in his writings, spanning 
over half a century (1929-1980), dwelt at length on the 
ebb and tide of the Muslim power in the subcontinent, 
the currents and cross-currents of thought, the legacy of 
Muslim rule, art and architecture, administration and 
institutions, laws and customs and mores and traditions 
in an Indo-Islamic setting. Author of sixteen books and a 
number of research articles, Dr. Qureshi's works earned 
for him international repute as a historian. He held the 
distinguished Professor's chair at Columbia University 
where scholars such as Wayne Wilcox, Lawrence Ziring, 
G.W. Chowdhry and others took pride in having been his 
disciples. Earlier Dr. Qureshi had been the Professor of 
History at Delhi University and after the establishment of 
Pakistan, he served the nation for six years with exemplary 
dedication as Deputy Minister, Minister of State and 
Cabinet Minister. After his return from Columbia Univer- 
sity, he became Director, Central Institute of Islamic 
Research and Vice-Chancellor, University of Karachi. 
During his 10-year tenure, the University witnessed a 
phenomenal rise in academic excellence and all round 
expansion as a result of the introduction of new disci- 
plines in Arts, Science and Humanities. 


ху! 


It was Dr. Qureshi's dream that Urdu be given the 
pride of place in Pakistan since it alone suits the nation’s 
genius and he strained his every nerve to promote its 
development. The President, therefore, appointed him the 
Chairman of Mugtadara in recognition of his meritorious 
service to the cause of Urdu, a cause he served till his last 
breath. 


Among his works, which have won universal acclaim 
for their academic worth, areThe Administration of the 
Sultanate of Delhi, The Administration of the Mughal 
Empire, The Muslim Community of Hind-Pakistan, 
Struggle for Pakistan, Ulema in Politics, Pakistan as an 
Islamic Democracy, Education in Pakistan etc. In his 
interpretation of the history of Medieval and modern 
India, Dr. Qureshi. has successfully endeavoured to straigh- 
ten out most of the distortions in respect of the works and 
achievements of the Muslim rulers, religious divines, and 
leaders to whom opinionated historians had done little 
justice.. His exposition of the reform movements of 
Mujaddid Alf-i-Thani, Shaykh Abdul Haq Muhaddith and 
Shah Waliullah and his perception of Muslim nationalism 
as manifested in the thoughts and actions of Syed Ahmed 
Khan, Allama Iqbal and Quaid-i-Azam are based on scienti- 
fic inquiry and sound judgement. While writing history, 
Dr. Qureshi had given Muslim orientation to the subject so 
that the fleeting images of a gensis past could be seen 
coming back to life. 
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With an unusual insight into history, Dr. Qureshi was 

able to foresee the shape of things to come in the embatt- 
led subcontinent where majority rule in the name of 
democracy would degenerate into tyranny. His reasoned 
analysis of the Nehru report and its fateful consequences 
and the subsequent Congress opposition to Quaid-i-Azam's 
Fourteen Points and its reservation on the Cabinet Mission 
Plan, have their denouement in the creation of Pakistan. 
From his account of the subcontinent's history one may 
well conjure up the vision of an ideological state whose in- 
frastucture exists in the form of the Muslim heritage in 
the subcontinent. 


Dr. Qureshi was not, just a historian; he was, indeed, 
an ideologue who outlined the nation's ideological moor- 
ings in the historical perspective. It is with this aim in view 
that in response to the President's directive, the Federal 
Cabinet in consultation with the Ministry of Education, 
University Grants Commission and the University of 
Karachi, has sponsored "Dr. I.H. Qureshi Chair for Re- 
search in Islamic History". In addition to the research, the 
Foundation envisages inauguration of Dr. Qureshi Lectures 
series in the country's Universities. The University of 
Karachi has been chosen to be the venue for this chair, 
which is held by Dr. Yusuf Abbas Hashmi, the former 
Dean of Islamic Learning and Professor of Islamic History. 
The chair has started functioning and a candidate has been 
admitted to the Ph.D. programme under the guidance of 
Dr. Hashmi to work on the topic, "Dr. Qureshi, as histo- 
rian and thinker in the light of his works", 
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Needless to say that we deem it a signal honour to the 
University of Karachi to have been the recepient of this 
Chair. It will give the young generation the much-needed 
impetus to the pursuit of higher learning and research in 
the field of history. 


Dr. Hashmi has recently completed the research on 
the Constitution of Medina, a document which is popu- 
larly believed to be the covenant made by the Prophet 
(peace be on him) between the Immigrants and Helpers 
(Ansars) on the one hand and the Muslims and their Jewish 
allies on the other soon 'after his arrival in Medina. 
The orientalists such as Montgommery Watt and Professor 
Serjeant and the eminent Muslim scholar, Dr. Mohammed 
Hamidullah subscribe to the view that the instrument was 
in the nature of agreement providing for the safety of life, 
liberty of conscience and defence of Medina and in the 
event of dispute regarding the interpretation of the terms 
of the Covenant, the matter would be referred to the 
adjudication of the Prophet whose word would be deemed 
final. However, Dr. Hashmi's inquiry into the Covenant 
rejects the view that the document was in the nature of an 
agreement since, according to him, it was a dictation given 
by the Prophet on Jamadi Il, I A.H. One may not agree 
with Dr. Hashmi's opinion but the fact remains that the 
students of Early Islamic History would find his thesis 
provocative and may pursue further research on the 
subject. 
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It is interesting to note that the “Research in Islamic 
History" under the Ог. І.Н. Qureshi Chair has its beginning 
with the Nabi/Rasul —— the beginning of all beginnings 


in Islamic history. | am sure that from now onward Dr. ` 


I.H. Qureshi Chair will perform its function more deligently 
for which it is established. 


Dr. Jameel Jalibi 


Vice-Chancellor . 


University of Karachi 


PREFACE 


The efforts presented here are the results of years of 
: investigations in the three Continents, America, Africa and 
Asia. While at Harvard as Pest-Doctorate research scholar 1 
started collecting the basic material, particularly from Ger- 
man sources. During my stay at Bayero University, Nigeria, 
as Visiting Professor, | concentrated on Arabic sources in par- 
ticular because of the rich Arabic Section of the library built 
up by the late Dr. Abd al-MóCid. After retirement, on being 
offered the Professorship of Dr. I. H. Qureshi Chair, when the 
Syndicate approved (June, 1983) the KITABU'R -RASUL 
as my first research topic, I started working in rig! t earnest 
and by April, 1984 | was able to present the MS of the book 
to the Vice-Chancellor, Dr. Jamil Jalbi. 


The title of the book KITABU’ R—RASUL is not my innova- 
tion but is based on the very wordings of the Text itself. 


Within three and half months of his arrival in the city 
of his choice, Yathrib, the NABI / RASUL (al-UMMI) dicta- 
ted about fortyseven sentences dealing with the constitu- 
tional set-up of the City-State of his conception. 


Except the authenticity of this K/ TAB (writing or dicta- 
tion) or SAHIFAH (parchment/leaf) the rest of its character- 
stics, such as its absolute unity, singleness of its date, its 
authorship of the RASUL, his pure dictation, its non-agree- 
mental nature, and the Three Pledges of CAQABAH and the 
HIJRA as its preparatory endeavours have either been totally 
ignored and neglected or questioned and denounced. 
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The two elements responsible for this situation and in- 
justice with my NABI/RASUL are the traditional Muslim 
writers and the so-called “Islamists'. The one has either over- 
looked the issue or misunderstood it, while Western writers 
through preposterous propositions and by side-tracking the 
issues have created confusion. 


Because of such impressions being the order of the day, 
you ask a lay Muslim or a Muslim versed in fields Islamics 
about the SAHIFAH, he will immediately re-act "oh, that 
agreement! " — but agreement with whom — with his own 
Followers or with the inconsequential Jewish community, or 


with both? 


As regards the internal evidence dealing with the issues 
raised there is neither error nor deficiency. Such evidence 
eing irrefutable and indubitable, if the traditional writers - 
n the Western criticism possess some extra knowledge and 
information, the less said the better. 


Love of and reverence for the NABI/RASUL and unflin- 
ching faith in his sublime achievements are no doubt noble 
traits of character of his Followers but Western methodology 
demands that his deeds and dictations, proclamations and 
pronouncements, decisions and judgements, commands and 
declarations must be scientifically examined, logically analy- 
zed and ratíonally proved. Even when such honest approach 
melts no icé with Western criticism, what purpose simple 
traditional eulogy would serve can well be imagined. 


If my NABI/RASUL was disallowed by Allah to'consult 
his followers in SHARIF AH (governmental) matters 
(al-Qur'an, 49:6) the prohibition must remain much more 
enforcible in case of the Jews. That the K/TAB/SAHIFAH 
deals purely with SHARIF AH/Governmental matters goes 
without saying. 


The so-called Islamists or Western Criticism is a class by 
itself. As the saga of the KITAB/SAHIFAK of the NABI al 
“UMMI unfolds in the following pages, it shall be clear that 
how the Islamists, including Barakat, suppress the facts, twist 
the information, misquote the original Arabic sources, wrong- 
ly translate the otherwise clear wordings, add their own 
whims, try to hood-wink the readers, jump to conclusions 
conceived in advance, attempt to minimise the greatness, bri- 
lliance and luminosity of my RASUL — and all that too in 
the name of ‘impartial research’ | 


Concluding his devastating Review on Joseph Schact's 
book THE ORIGINS OF MUHAMMADAN JURISPRU- 
DENCE, J.W. Fück writing in 1953 in Biblotheca Orientalis 
in his inimitable German style remarks (translation) : | 


“The historical criticism came to be employed in Islamic 
learning later than in other philological-historical fields and 
the wave of scepticism and over-criticism, which elsewhere 
has of long softened to cooler prudence and dispassionate 
judgement, has not modified yet in this case. At first this 
intellectual historical situation makes it understandable that 
in this sphere theories with inadmissible generalisation can be 
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advanced which convert solitary instances into principles. To 
this domain belongs, e.g., the thesis propouned by Lammens 
(Islam: Beliefs & Institutions) that there is no other true 
transmission on the life of the Prophet except that in the 
Qur'an and that the Sira is a collection of apocryphal legends. 
Such radical theories ....must be regarded as a closed chapter 
now .. Whosoever gives to these sources their due without 
prejudice will find in them a treasure of historical life ..... a 
(p. 199). It is futile to hope that “a faithful history of the 
origin and early progress of Islam may be composed” by 
these Islamists, this is what von Kremer said in 1856 in his 
Preface to Waqidi’s K/TABU’ L-MAGHAZI. Seldom do they 
seem to evince scholarly detachment so necessary to command 
respect and admiration. 


Karachi _ Yusuf Abbas Hashmi 
July, 1984./ Shawwal, 1404 
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CHAPTER I 
INTRODUCTION 
“So proclaim that which thou art commanded and turn 
away from the Associationists” 
Al-Qur’an, 15:94 


Within few month of his arrival in the city of his choice, 
Yathrib, Muhammad" dictated a kitab or sahifah, concerning 
the constitutional nucleus of a society and state, for the 
formation of which he was working under Allah’s direct 
guidance for the last three years, in particular. This ‘istik tab’ 
which contains about 47 Clauses or Articles - if to a single 
paragraph such a division is feasible - was taken down by 
Cali, the cousin of Muhammad! on a leaf (kitab) of papyrus 
or parchment (raqga). This dictation deals, inter alia, with 
the sovereignty of Allah, the unquestionable authority of the 
nabi/rasül, rights of the ummah (exclusively the mominün), 
rights and duties of the Jews, the protected minority, the 
setting in of a righteous social order, question of war and 
peace, the sanctity of the newly created politico-religious 
state and an attempt to establish positive law for punishment 
vis-a-vis crimes. 


As regards the authenticity and genuineness of the text 
of the sahifah it has not been made so far doubtful and 
questionable.! There are here and there certain negligible 


1. a) Hamidullah maintains that the Sahifah has come down to us in 
verbatim and in toto: art. Administration of Justice in Early Islam; 

Islamic Culture, vol. ХІ, No. 2, April, 1937, р. 164. 

b) Watt, Muhammad at Medins, Oxford, 1956, р. 225. 
c) Serjeant, art. "The Constitution of Medina", the Islamic Quarterly, 
Jan.—June, 1964, VIII, NOs. 1—2; p.3: he says “and it is unques- 


tionably authentic’. 


2 Kitabu'r— Rasul 


variations in the versions reproduced by subsequent erıginal 
Arabic sources through centuries. Somewhere certain prepo- 
sitions are missing or added and somewhere after a/-nabi and 
rasulallah the Invocation formula has been added. In Clause 
39 instead of Yathrib the word Madinah has been written. 
These: slight variations do in no way change the meaning, 
purport or connotation of the text at all. All these variations 
are well arranged by Hamidullah in his Wathä’ig?. The same 
learned scholar has also shown that this kitab or sahifah was 
the First Written Constitution in The World? , the very title 
of his book. 


Its translations are “available at least in. five European 
languages, viz English, French, Gerrnan, Italian and Dutch. At 
least about 26 Europeari scholars have discussed the Sahifah 
since the middle of 19th century to our own times. Lastest 
Пате to the list may be added of Barakat (1979). 


| must admit my unfamiliarity with any critical investi- 
gation conducted by any Muslim researcher, except, of 
course, Dr. Muhammad Hamidullah, in the light of western 
methodology or on the basis of the points raised, objections 
levelled and attempts made to belittle the importance of the 
kitab/sahifah, and, thereby, to minimise the ability, accom- 
plishment and perfection of Muhammad! the nabi al-ummi. 


For a Muslim/Mömin deep rooted conviction in the 


2. Dr. Muhammad Hamidullah, majmü“ah al-watha iq al-siyäsiyah, second 


edition, Cairo, 1958, pp. 15—21. 


3. The First Written Constitution in The World, Lahore, 1968, (Ashraf). 
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risalah and nabuwwa of Muhammad! is no doubt, noble 
trait of character but to convince the Western writers the 
‘only method is to refute their hypothesis and conclusion 
through that very critical system they have deployed against 
the Last nabi/rasül. To shut our eyes from their writings and 
to produce books in traditional style in regional languages or 
in English may not serve the desired purpose. Their arguments 

“and conclusions should be scientifically and logically examined 
and then refuted. This is what the Muslim intelligentsia 
and the lay-Muslim expect from the Muslim researchers. 
This principle applies to Islam in general and to its last 
nabi/rasül in particular. 


In this context the sahifah or the kitab, which he 
dictated, deserves special attention. 


If the Kitab/sahifah was a religious dictum, Muhammad!" 
was a theologian. If it was a political decree, he was a states- 
man. If it was an ethical code, he was a moralist. If it was a 
positive law, he was a law-giver. If it was a legislative ordi- 
nance, he was a constitutionalist. If it was a defence 
mechanism, he was a man of peace. If it was a charter for a 
universal ummah, he was above race and nationality. If it 
was a protection for the minorities, he was a benevolent Head 
of state. If it was a warning against treachery, he was an 
upholder of fidelity. If it had the blessings of Allah, he was 
a devoted “Abd. 


But the matter is not so simple as it appears. 
As was the commendable principle with early Muslim 


4 Kitabu*r— Rasul 


Sira, maghazi and hadith, writers, many of them have 
recorded and preserved the text of the kitab with honesty. 
Noteable among them are Ibn Ishaq, Ibn Saad, Wägidi*, Ibn 
Kathir, Baladhüri, (Imam) Ahmed, Ibn Sayyedun Nas, Abü` 
CUbayd, Muslim, CAbdus' Salam Häroon and Suhaili. It is 
only thourgh them that the text (matn) of the kitab has 
come down to us. 


While introducing the text some of these writers have 
added some qualifying and informative remarks about the 
kitab, The two muhaddithin Ahmed and Muslim have said in 
introduction only this much that the nabi wrote a writing 
between Muhajirin and Ansar’. While it is only Ibn Ishaq 
who in his introductory remarks, apart from the above two 
remarks, has also added that the nabi also invited the Jews 
to it$, | maintain that "to invite ” does not mean here to 
convene or call a meeting, vide tabi€na in Clause 16, (those 
Jews who submit to us). 


The placement of events in Ibn Ishaq, Samhüdi” and 


4. He has not given the text but has discussed the provisions. Kitabu’I-maghözi, 
ed. Von Kremer, Calcutta, 1856. 


5. Ibn Kathir, al-bidayah wal-nihayah fi"t-Tarikh Vol. Ill, p.224, mjşr, _ 
1351/1932. 


6. Ibn Ishaq (Ibn Hisham), Sirat rasülallah, ed. Saqqa, Cairo, 1375/1956, 
p. 501. | 


ч 


Al-Samhüdl, wesfê’ al-wefa’ bi akhbar der al-mugtafs, ed. Wüstenfeld, 
Gottingen, 1861, p.3 of the fihrist, Vol. |. 
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Ibn Kathir provide a positive evidence as regards the month 
and year of the dictation of the sahifah/kitab, 


The earlier Western authorities of 19th century or the 
beginning of this century did not put on trial either the 
unity of the k/tab or its authorship or its date of dictation. 
But our some contemporary Western Islamists and Barakat, 
have, to their satisfaction, exploded all the three postulates 
mentioned above. 


No attempt has been made so far to re-capitulate the 
internal saga of the kitäbu ‘r-rasul, to discuss all its Clauses 
thread-bare, to refute the charges of the Islamists and Barakat" 
to acknowledge the genius of Muhammad through scienti- 
fic, logical and critical method. Because Hamidullah is by 
nature generous and refined, there shouldbe a Muslim who is 
severe in his approach and un-couth in his writing to expose 
the working of the mind of the Islamists and to explode their 
conjectural hypothesis and conclusions. In the face of their 
adverse criticism the unity of the Sahifah, its dictation by 
Muhammad!, its being not an agreement, its being issued 
during the first few months must be proved. Similarly, 
political, social, ethical and constitutional genius of 
Muhammad’ must be recepitulated in its pristine purity in 
terms of the sahifah too. i 


8. Barakat Ahmed, Muhammad and The Jews — A Re-Exomination, New 


` Delhi, 1979. 


CHAPTER Il 
THE KITAB or THE SAHIFAH ., 


"And whatsoever the Rasül gives you, take it. And 
whatsoever he forbids, abstain (from it]! And be afraid 


of Allah, Lo! Allah is very severe in retribution”. 
Al-Qur'an, 59:7 


All Sira, maghazi and hadith writers, with no exception, 
start informing about the Sahifah in the wordings : 


úa 9169 


“Rasülallab wrote (or dictated) a writing". Манана 
being purposely kept unlettered under Providence! was not 
to write himself but to dictate. As such, kataba (the first 
form) can also be read as kattaba, with tashdid on t (second 
form) meaning there-by ‘dictated’. Then the actual dictation 


fistiktab) starts: o^] <i) ifs هذاكتاب‎ ИТЕ КЫЛУ 


"|n the name of Allah, the Compassionate, the Merciful, 


02 


This is the kitab from Muhammad: al-nabi al.ummi.....". 


In between the information and the actual dictation 
(hadha kitabun min Mubammad ..? ) there are certain variable 
informative remarks of three different wordings. Although 
these unnecessary additional remarks, separately or jointly, 
can in no way affect the internal nature of the kitab, there 

.detail discussion is necessary because hypothetical conjec- 


1, Al-Qur'an, 29:48 “And thou (O Muhammad!) did not read before it 
(al-Qur'an) any book nor did thou write one with thy right hand, for then 


might those have doubted, who follow falsehood”. 


2. “This is the dictation (kitab) of Muhammad“. 


Kitab/Sahifah : 7 


tures of the Islamists and the conclusion derived therefrom: 
are off-shoots of these very remarks. Many a times the 
brushes of the Islamists while painting Islam in gruesome 
colours are dipped in pigment supplied by us. 


Ibn Hanbal (musnad) and Muslim (sahih) have confined 
their remarks to the extent that the Rasül wrote a writing 
between Muhajirin and Angar or for the security of all tribes/ 
clans (bajn)? . No reference to the Jews is made by these two 
muhaddith 


Only Ibn Ishaq (d.767) has referred to the Jews in his 
informative remarks. It is obvious that Ibn Ishaq being the 
earliest biographer of the Rasul, the account of the kitab 
given by Wägidi and Balädhuri must have been based on Ibn 
Ishàq or his authorities. Thus a detail discussion of the 
remarks of Ibn Ishàq should suffice. 


Ibn Ishaq (in Ibn Hisham) says :4 
gpr Gh Gi buy وام‎ deal deal, GG بن انق‎ dis 
CU angas Ue 315 ALANG يبود‎ n وي‎ ESL 


Mea ede 


3. Ibn Kathir al-bidayah, IN, 224. 


4. K|rab Sirat Rasulallah, published by (The Arabic Version) Dr, Ferdinand 
Wüstenfeld, Erster Band Text, Erster Teil, Göttingen, 1858, p. 341 
Ct. соуйпи а/-агһаг, Ibn Sayyed an-Nas, I, 197, Cairo, 1356 (Qudsi Press). 
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The translation would be: 


“Ibn Ishaq says: And the Rasul of Allah wrote a writing 
between the muhäjirin and the ansar and summoned the 
Jews to it and bound them and established them in their 
religion and possessions and made (it) conditional on 
them and imposed on them (it, the kitab)”. 


addaCa means to ‘summon’; Cähada Cala and agarra “ala 
(ПІ Form) is ‘to bind some one’; ishtarata Cala (viii Form) 
means “to make conditional’; and sharata means to ‘impose’. 


This is how Guillaume translates the passage of Ibn 
Ishaq: 


“The apostle wrote a document concerning the emi- 
grants,and the helpers in which he made a freindly agreement 
with the Jews and established them in their religion and their 
property and stated the reciprocal obligations as follows: In 
the name of God...."5. This translation is Guillaume's own 
reconstruction of Ibn Ishaq. 


Through devastating criticism Tibawi has thoroughly 
exposed the willful twisted method adopted by Guillaume; 
and, nay, has even questioned the necessity of this transla- 
tion!® 
S£ The Life of Muhammad, Guillaume, a translation of II's sirat, Oxford, 

1955, p. 231. Italics mine. 


6. Cf. A.L. Tibawi's Review Article on Guillaume's translation in The Islamic 


Quarterly, London, Vol. Ill, No.3, Oct., 1956, pp. 196—214. 
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Like Barakat, Guillaume has always used 'Apostle' for 
Muhammad" Not to believe in Muhammad! as Rasul of God 
is understandable? but to bracket him with the 12 Disciples 
of Jesus tantamounts to qillatul-Hayà' *'Document* means 
'that which furnishes information, proof or support of some- 


thing else'. In the text itself this constitutional decree has 
been termed as kitab (writing) or sahifah (leaf of paper) and 


not: das » (document). For Guillaume's phrase "friendly agree- 
ment witn the Jews' which are the corresponding words in 
Arabic in the introductory remarks of Ibn Ishaq? And where 
is the reference to 'reciprocal obligations as follows'? 


Watt, W. Montgomery translates: 

“The Messenger of God (God bless and preserve him) 

wrote a writing (kitab) between the Emigrants and the 

Angar, in which he made a treaty and covenant with the 

Jews, confirmed them in their religion and possessions 

and gave them certain duties and rights”. From where 

Watt got the wordings "in which he'made a treaty and 
convenant with the Jews’? And which are the Arabic 

words for 'gave them certain duties and rights'? 


The. readers are free to collate the two translations of 
the one and the same pessage and to come to their own 
` conclusions. What havoc the two have created while transla- 
ting the text of the kitab/sahifah itself will soon he revealed. 


7. Vide Barakat's remarks “It is not within the perview of historian's task 
to express an opinion of Muhammad's claim to prophethood..." p.8C 


If Barokat is the follower of Mirza Ghulam Ahmed, it is besides the point 


8. "Watt, Montgomery, Muhammad at Medina, p. 221. 
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One does not check all statements, quotations and transla- 
tions made by writers of the eminence of Professors Guillaume 
and Watt, but the manner of performing these particular 
translations invites attention’. 


No doubt in the sahifah itself certain duties and rights 
have been imposed both on the Muslims and the Jews but in 
the introductory remarks of Ibn Ishaq no such direct reference 
is available. 


Wellhausen in his translation of the Kitabu'r-rasu/ has 
not incorporated a single word or sentence of the introduc- 
tory remarks of the sira, maghazi or hadith writers! ?. His 
researches are based on his three earlier scholar-compatriots, 
viz Sprenger!!, Krehl'? and Müller!?. That he did not 
notice these remarks is unthinkable, that he did not give to 
them any importance is appreciable. 


In a/-bidáyah Ibn Kathir has referred to only one hilf 
arranged by the Rasül between Angár and Muhajirin at the 
house of Anas b. Malik, but just to find out a parallel case 
of the so-called 'not one-ness' of the Sahifah, Serjeant has 


9. Cf. Tibawi, p. 197. 
10. J. Wellhausen, Skizzen und Vorarbeiten, IV part No.2 Gemeindeordnung 


Von Medina (рр.67—83), Berlin, 1889, p.67. 
11. Das Leben und die Lehre des Muhammed, Ill, 20, ff. Berlin, 1869. 


12. Lebens Muhammad, 1, 142, ff. 


13. Islarn in Morgen ~ und Abendland, |, 96, ff. Berlin, 1885. ' 


_Kitab/Sahifah 11 


the cleverness to opine that Ibn Kathir refers to two hilfs'* 
(league to make ally). The actual fact is that because of two 
different isnad (chain of narrators) Ibn Kathir had to relate 
the same hilf twice, a procedure so common with conscien- 
tious reporters. In his later book Ibn Kathir did not leave 
any ambiguity for Serjeant and was clear enough to say that 
at the house of Anas b. Malik there was only one hilf. His 
authorities are four renowned muhaddithin Ibn Ahmed, 
Bukhari, Muslim and Da'üd' 5. But why Serjeant would have 
cared to contradict himself! While accusing Muhammad! of 
his moral lapses in marrying Zaynab bint Jahash Watt, in 
support of his accusative contention has quoted? ©. | bn : 
Hisham, although on that page (1002), or, for that matter, on 
any other page, this sira writer has not said a word about this 
supposed scandal! ?. 


Thus any contention made, any hypothesis developed 
or any conclusion drawn by Serjeant, Watt and Barakat on 
the basis of the introductory remarks and their questionable 
translations of Ibn Ishaq/Ibn Hisham, while dealing with the 
contents of the Sahifah itself, cannot be termed as research, 
much less ‘impartial’. i | 


14, R.B. Serjeant, p.6. 


15. al-sirat al-nabawiyyah, ed. Mustafa Abdul Wahid, Cairo, 1384/1964, 
vol. ||, p. 320. 


16. Watt, Medina p. 330, fn. 1. 


17. For a fuller discussion of Muhammada! marriage with Zaynab see present 


writer's article in /s/amic Culture, Jan., 1967, pp. 31-43, 
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Wellhausen, writing in 1858, while editing the Arabic 
version of Ibn Ishàq's text has given the following wordings 
of the introductory remarks: 


СР 


оа Gf a ut Sir 


“The Book of the Rasul of Allah, which he dictated 
between the muhajirin and the ansar and (about) the 
non-molestation! ° of (the) Jews”. 

From pages 224 to 226 Ibn Kathir has first reproduced 
the Sahifah and then under a separate chapter (fas/) has 
related on the authority of Bukhari the möäkhät (brother- 
hood) among the Ansär and the Muhäjirin which the Rasül 
arranged at the house of Anas b. Malik, to which he refers 
as hilf^?. This serial reference to hilf after narrating the 
sahifah will help us in ascertaining the probable month of 
the dictation of the sahifah. 


As regards the hilf itself, there is the famous hadith of 


18. Das Leben Muhammads Nach Muhammad Ibn Ishaq, Göttingen, 1858 
` Erste Band, Erste Teil, p. wel (341). 


19. Lane in his Lexicon has given тима at and mutarikat as synonyms, 
i.e. the Jews were left unmolested in peace. Book |, Part 8, p. 3051 (under 


), col. Ist, N.Y., 1956. 


20. al-bidayah, MI, p. 226. 
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the Rasul: LIB الاباك‎ 

“There is no hilf in Islam”. Beyond the forcible submi- 
ssion to the sharat of Islam no other contract, alliance or 
agreement is permissible among the Ummah, but to enforce 
the contractual obligations under Clause 1 of the Sahifah 
even the non-Muslims can appreciate this creation of brother- 
hood not based on blood, race, tribe, nationality or continent 
but on the basis of ain alone — a novel experiment. 


HILF may simply retard loyalties based on UMMAH 
conception. 


CHAPTER Ill 
SAHIFAH MADE PROBLEMATIC 


“Lol they who spread the slander are a gang among you. 
Deem it not a bad thing for you, nay, it is good for 


^t 


you”, 
Al-Qur’än, 24:11 


As Serjeant complained about twenty years ago, that 
the Sahifah “should have attracted so little attention from 
historians, be they Muslim writers or Western orientalists”, 
certain of its aspects do require thorough investigation and 
re-examination. 


No body has so far bothered himself about the back- 
ground, circumstances and conditions under which it was 
issued/dictated. To the Islamists it does not suit in and to the 
Muslims it did. not occur. There are certain clarifications 
which require our attention. | try to put them in a question 
form: 


1. What were the background, requirements and conditions 
under which the Sahifah was written/dictated? 


2. Whether it was politico-regligious, socio-religious, 
socio-political in nature? 


3. Was it also a moral code? 


10. 


11. 


12. 


13. 
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(a) Whether it was ahd م‎ 7 


(b) Whether Muhammad" was its sole author and was 
it his dictation? 


(cj What about its unity and single date of issue? 


Whether did it mention about the emanating judicial 
civil and military authority? 


Did it deal with positive law? 


With. whom all the conceived powers rested in the 
Sahifah? 
Whose authority emerged as supreme and binding — and 


why? 


Does the Sahifah give any insignificant place to 
Muhammad? 


Whether the Sahifah was purely a constitution of a 
state or a multi-cultural and multi-religious agreement? 


Is it possible to quote pre-Sahifah and post-Sahifah 
Verses of the Qur'an in support of certain of its impor- 
tant Clauses? 


If this may be possible, then would it be justifiable to 


conclude: (oy wv) عن الهوئ‎ Gauls 


Who has misunderstood the Sahifah? 


16 


14. 


15. 
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Who has misquoted and misrepresented and wrongly 


translated it? 


To create confusion and doubts in the minds of the 
readers who has devised the method of conjectural 
propositions? 


The questions are many and puzzling. They require 


thread-bare and lengthy discourse. - 


Some of these questions are apparent, some deal with 


the internal evidence, some belong to unattended investi- 
gation and some are raised by the critics. 


Ordinarily the method of question and answer may not 


be correct system of research but to facilitate immediate 
appreciation and easy checking of the evidence provided and 
the conclusions derived therefrom 9 crave the indulgence of 
ithe readers in supplying below tentative answers subject to 
кишу and verification: 


1. 


For:the enforcement of Sharat and for the full play 


of Islam Muhammad!” required power and authority, 
for which, in turn, time and spacewere required. Before 
coming over to Yathrib through Hijra, responslve and 
responsible society was needed, which was guaranteed 
to him through the Three Pledges of CAqabah. Every- 


thing according to plan, he spelled out his grand designs ' 


through the kitab (dictation). : 
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To say it was socio-religious, socio-political, politico- 
religious is still incomplete definition of din - a complete 
code of life. ^ 


Morality and ethics are part of din. 


(a). It was neither a covenant nor an agreement; 
(b) Muhammad" was its sole author and it was his 
dictation; . 


(c) It was dictated at a stretch, guaranteeing, thereby 
its unity and single date of issue. 


It was at once judicial, civil and defensive in nature. 


Having clear. references to state security, internal peace, 
crimes and their punishment, it was politive law. 


Theoretically all powers rested with Allah but in practice 
it imposed the authority of Muhammad " 


Muhammad! himself being the architect and designer of 
the Sahifah, only his authority was to emerge supreme, 
and beyond him of his Allah. 


In view of Nos. 7 and 8 above, Muhammad. emerging 
as head of the society and state of his own creation, if 
through the sahifah апу body was to enjoy any signi; 


ficant place, it was only one single individual. 
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` 10. 


11. 


12. 


13. 


14. 


15. 
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Being the nucleus of a religio-constitutional prescript/ 
dictation it envisaged the preponderance of only one 
culture/religion, and was the first manifestation of the 
universal socio-political cultute of Islam. 


To substantiate the argument that the Sah/fah was the 
dictation of Muhammad, it should be the duty of the 
researcher to point out: the relevant Qur'anic Verses, 
if any. 


If the relevant Qur'anic Verses are traceable would it 
be possible to conclude: “Nor does he speak öf (his own) 
desire”. (al-Qur'an, 53:3) 


They are the Islamists alone who do not want to under- 
stand it. 


The Islamists have misquoted, misrepresented and mis- 
translated the Sahifah. 


The method of conjectural propositions has been 
devised by the Islamists. 


CHAPTER IV 


THE DATE OF THE SAHIFAH AS PER EXPERTS 


ss 


That is because those who disbelieve follow falsehood 
and because those who believe follow the truth from 
their RABB. Thus: Allah coineth their similitudes for 
mankind”. 


Al-Qur'an, 47:3 


On the basis of the latest research made by Watt, 
Serjeant and Barakat it turns out to be null and void as to 
what the earlier Islamists and the orginal sources have to say 
about the monthing and dating of the sah/fah. As they have 
argued out, when the Unity of the Sahifah stands exploded 
and it is composed of several treaties, covenants, agreements 
and documents, as a necessary corollary to that, these 
documents and treaties naturally therefore, must be of 
different dates, times and localities. 


Let us scrutinize their re-examined dissection of the 
Sahifah. 


You may believe it or not but these three experts have 
been generous enough to allocate TEN years, three pre 
-Hijra and seven post-Hijra, during which different sentences 
of the Sahifah (converted into Documents and Treaties) 
were got signed by Muhammad! at different intervals and 
by different signatories! . 


1. Watt, Medina, pp. 226-28; Sergent, pp.9—14; Barakat, pp. 40, 43, 44. 
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. There have been three Pledges of CAqabah, in 10th, 
11th & 12th years of the Call. If the treaties of the Sahifah 
started between the Rasül and his followers from al-CAqabah 
it means that in the Three Pledges of al-CAqabah three treaties 

. were concluded. Therefore, according to their version, the 
initial treaty was concluded in the 10th year of the risala апа 
nabuwwa of Muhammad!” at Makkah. Then Watt, Serjeant 
and Barakat maintain that the concluding clauses of Dogu- 
ment were agreed upon and signed in 7 a.h. (728) i.e. ‚after 
the execution of Banü Qurayzah? 


In support of their argument they conveniently ignored 
not only the original Arabic sources - and for that matter 
the final authorities - but also the findings ot the Islamists 
of 19th century and the beginning of this century - their 
predecessor experts. Let us examine the anxiety of the three. 


As to the Clauses of the Sahifah dealing with the Momi- 
nün/Muslimin/Muhajirin/Angàr these three writers are gene- 
rous enough 'to concede' any date prior to Badr. Barakat 


is in a sense ‘twice liberal’ when he says." The first twenty-. 


three articles form part of the original 'agreement' between 
the Apostle and the Ansar at al-CAqabah or shortly after the 
. Hijra^?. Reconstructing conjecturally (copying his own 


words). Watt says " The earlier articles (up to 15 or 16 or 19 - 


or 23) may have been the orignal terms of agreement bet- 
ween Muhammad: and the Medinan clans at al-CAqabah or 
they have been drawn up by the ' representatives" (пидађа!) 
shortly after the Hijra"* - 


2. Watt, p. 226; Sergent, p.14; Borakat, pp. 45-6. 
3. Barakat, p.45 
4. p. 227 (Medina) 


i ee an. л 


—— —— 


т! 
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Serjeant concedes that the first twelve Clauses and some 
other excluslively dealing with the Momins (his Documents 
A&B) were written in the year 1 A.H.5 


But as regards the Clauses of the Sahifah dealing with 
the Jews these three experts are not prepared to agree even 
on one common date anywhere in between the year 1.a.h. 
and 10.a.h. To Watt the sahifah contains articles from two or 
more different dates $. Then as regards Clause 16, a solitary 
.one dealing with the Jews, Watt suggests that it was agreed 
upon/concluded at “Aqabah” - what a perfect research! Then 
to the remaining Clauses dealing with the Jews, Watt suggests 
post-Ourayzah Affair period?. According 'to Barakat the 
document was signed after the expulsion of B. Qurayzah?. As 
discussed in Chapter “The Jews vis-a-vis the Sahifah” how 
the Sahifah can be of post - Qurayzah Affair when in the 

. light of its Clause 36 Muhammad’ decided the diyat (blood: ` 
money) issue between B. Qurayzah and B.al-Nadir? | 


Moreover, Serjeant says that the haram Clause (No.39) 
was created when the Banu Qurayzah were still in Madinah! °. 
Moreover, through a wilful misstatement, Barakat jumps to 
his own conclusion under the self-provided shield of Wellhau- 
sen!!. Barakat says: "As Wellhausen observes, unless the 
Jews of Bani al-Aws and Tha‘/abah are the B.al-Nadir and 


5 Serjeant, p.S 
6 Medina, p.226 
7. ibid, 227 

8. "ibid ` 

9. p.40 

10. Serjeant, p.10 


11. We presume that Barakat knows German. 
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the B.Qurayzah, these two tribes did not enter into any 
agreement with Muhammmad at the beginning,’ А.Н. 2”. 
But what Wellhausen has actaully said is: “die Juden der 
Banu “1 Aws and Thaflabah (2531) können kaum andre 
sein als die Nadir and die Quraiza, die zwischen den Ausa- 
Паһ and den Thalaba b. Amr b. Auf wohnten”'?. What 
about the plight of the simpleton. readers who take the Isla- 
mists by their words? But those who detect are accused of 
harsh tone. . 


Let us now examine the anxities of Watt, Serjeant and 
Barakat. I 


If they agree to the unity of the Sahifah and thereby 


the singleness of the date and its authorship of Muhammad! 


then they will have to concede so many remarkable feats 
to Muhammad to which they can never agree and, as a 
consequence, to swallow so many bitter pills, they may 
not be ready. The only obvious course, then, left open to 
them, is to denounce all the three possibilities and to create 
confusion, in the name of research, in the minds of honest 
readers. 


Most interesting is the clear absence of the names of 
the three Jewish clans of B. Nadir, B. Qainuqa^ and B. Quray- 
zah from the Sahifah! 3 . Whether Muhammad! did not know 


12. Skizzen, p.75, Translation; “The Jews of Banu al-Aws and Banu 
al-Tha labah can hardly be any other than Banu al-Nadir and Banu 
al-Qurayzah who settled/lived between Awasallah and the Banu 
al-Tha‘labah b. “Amr В. Aw!" (1V/2). 

13. For the justification of the absence of the namas of those three tribes in 
the Sahifah refer the explanation given under Column 3 under Clause 35 
in Chapter XIV. 


PIE 


on es nennen a 
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the presence of these three clans during the early stages of 
his arrival in Yathrib, or CAli or those who remained in 
possession of the Sahifah, deleted these names unilateraily, 
or the earliest sira, maghazi or hadith writers conspired to 
over look these names, | do not know but 3 do know one 
very important fact: As we have discussed elsewhere! *, not 
only the Jews had paled into insignificance by the beginning 
of the new era, not only they were turned into mawälis of 
the now powerful and dominant, Aws and Khazraj Arabs! 5, 
not only many of them had lost so much of their identity 
that they were known by the names of Arab tribes and clans 
but we find no reference to B. Nadir, B. Oaynuqa^ and 
B. Qurayzah in the pre-Hijra period of Yathrib! 


As regards B. Nadir and B. Qurayzah, Wellhausen is 
certain that the two were not distinct tribes but simply 
insignificant sub-clans under B.al-Aws and B.al-ThaClabah. 
The insignificance of B. Qurayzah as a sub-clan can well 
be judged from the fact that when in 5a.h. Muhammad 
besieged them they were living in the area (gebied) of 
B.Khatma! 7, 


As regards B. Nadir, YaCqübi is of the opinion that 
they were a sub-clan of B.Judham. As regards B. Qurayzah 
he says that they were the brothers of B. Nadir! 5 Wensinck 


14. see Chap. Jews of Yathrib (VIII). 

15. Graetz, Geschichte der Juden, 1909, Leipzig, p.92 (Chap. 111). 

16. The only referece to B. Qurayzah in Ibn Ishaq in pre-Hijra period is in 
connection with the attempt of Tubbs®, the South Arabian king, to 
destroy Yathrib. Tubb3° flourished in Sth century, A.C. 

17.  Wensinck, Muhammad en de Juden, Brill 1908, p.37 

18. Ya qubi, Tarikh, ed. Houtsima, Beirut, 1883, p.49 
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says that B. Qurayzah stood under the protection `of two 
families of B. Kab and B.CAmr!°. According to Morgo- 
liouth they were the dependents of the Khazraj? °. 


The Jews of Arabia had so much lost their religious 
identity with the rest of the followers of Talmud that they 
even indulged in drinking bouts with the Arabs2!, It is 
therefore obvious that their names rightly: do not stand 
included in the Sahifah. As regards B. QainugaC, Barakat 
himself admits that they were the mawalis (confederats) 
of al^ Khazraj? 2. 


. If through immoral conduct and provocations?? if 
through machinations and riots?* if through perfidy and 
treachery? š if through hostility and rebellion?* people turn 
scandalous, notorious, and dangerous, you cannot dignify 

. them as 'important' and 'famous'. That these three Jewish 
sub-clans came into lime light on the basis of ignominious 
and reprehensible deeds and actions against the nascent 
state of Muhammad" is a non-contraversial fact of history. 
If this is the only reason of their being 'famous' and 'impor- 
tant' Jewish tribes of pre- or post-Hijra Yathrib, the Isla: 


19. Wensinck, p.38 

20. Margoliouth, Muhammad and The Rise of Islam, N.Y., 1905, p.187 

21. Geschichte, (Graetz) Ch. IV, 168 E 

22. p.40 Muhammed and the Jews.’ 

23.  Lings, Martin, Muhammad! (Lite based on earliest sources), London, 1983; : 
р. 161; 
Margoliouth, Rise of Islam, pp. 229-32 | 

24. Barakat, 43 

25. Margoliouth, p.106. f 

. 26. Barekat, p.70 x 
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mists deserve appreciation for changing connotations. 


Thus when the names of these three 'famous' and 
'important' Jewish tribes are not traceable in the Sahifah, it 
“must be’ of a date/dates after the expulsion of B. Qainugä® 
(3 a.h.) after the expulsion of B. Nadir ( 4 a.h.), after the 
execution of male population of B. Qurayrah (5 a.h.)! Thus 
two birds are being killed with one stone - ‘agreement’ and | 
‘different dates’ ` 


This is the historial consciousness of these three experts 
on which we depend? 7. 


Wellhausen has already stated in 1889 that the reference 
to the Jews in the Sahifah not through their individual 
clannish or tribal names but as the mawalis of Ansar shows 
their political insignificance? $ which Muhammad’ appears 
‘to have fully appreicated at the time of his arrival and dic- 
tation of the Sahifah. 


27. Cf. Barakat, p.19, to quote his own words. 
28.  Skizzen, p.80 (1V/2) 


CHAPTER V 


CAQABAH PLEDGES AS FORE-RUNNER TO 
KITABU 'R-RASUL 


“ And remember Allah’s favour upon you and His cove- 
nant (mithaq] by which He bound you when you 
said: We hear and we obey; and keep your duty to 
Allah,” 


Al-Qur'àn, 7 


In the 10th, 11th and 12th years of the Call (bi that), 
the leaders of the Aws and Khazraj tribes of Yathrib, better 
known as Ansar of al- Madinah, thrice! offered the baft 
(Oath of Fealty) on the hands of Muhammad!” at CAqabah, 
a vicinity of Makkah. The sum-total of the conditions imposed 
by the Rasul on the new converts was : 


1. They testify (shahada) that there was no ilah except 
Allah and that Muhammad! is His Nabi/Rasül ; 


2. They will neither steal nor commit fornication; nor 
utter slanders; 


3. Now onwards they submit to Allah and to His Rasul 
in all matters; 


1. Generally it is presumed that there were only iwò pledges of © Aqabah, but 
such is not the case. The Yathribits did come thrice. For a further discus- . 
sion see Ibn Kathir, a/-Sirat al-nabawiyyah, M, 194-96, Cairo 1384/1964 
Also compare A. Müller, Der Islam in Morgen Ahendland, Erster Band, 
p. 84 
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4. They will not dispute the laws of authority. 
5. They will establish $52. and pay. £X 2 


6. In stead of any wordly gains, in return for their sub- 
mission and sacrifice, they should expect nusra and 
jazä’from Allah; 


7. They will ascribe no partners to Allan; and 


8. In case the Rasul goes over to Yathrib, they will protect 
him with which they protect themselves and their 
family?. 


This is a unique and historic Oath of Fealty (bai“a) 
“which the new converts willingly offered on the hands of 
Muhammad!” None of ‚the original authorities has used 
the word ‘agreement’ ( مبثاق‎ -)forit except 4-2 
As is clear from the above eight provisions, none appears 
to be an agreement but a condition imposed unilaterally - 
by an emerging authoritative power. ".. struck his hand 


° 2. Though otherwise made compulsory after Badr 

Ibn Sad, Tabaqat al-Kabir, Juz MI, Qism 111, p. 139, ed. Sachau & others, 
Leiden, 1905-21; 

Ibn Hajar, Isabah fi Tamyiz al-Sahabah, Juz |, pp. 34-37, ed. Sprenger 
& others, Calcutta, 1856; I 

Al-Hakim, al-Mustadrak, ||, 624-26, Hyderabad Deccan, Maarif Press, 
1341 H.; f | 

Al-Zargäni, Sharah of al-Mawähib (by Qastalani), Misr, Al-Azhariyah Press, . 
1325 H. I, 362-27 & IX, pp. 443-45; Ibn Ishaq (Saqqa), pp. 467—68; 
Ibn Kathir, a/-Siret al-Nabawiysh, III, рр. 194-96, Cairo, 1384 H. 
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thereon, as the manner was in taking Oath of Fealty.''* 


In the second Oath of Fealty at CAqabah it is said that 
while holding the hands of the Rasul, AsCad b. Zurarah, al 
-Khazraji-al-Najjan, who was present in all the Three Pledges, 
inquired from his fellow’ Yathribits as to the conditions on 
which they were prepared to offer it, and, without waiting 
for their reply, himself added "Y ou are offering baifyah on 
his hands on the condition that you will fight CArab and ` 
CAjam and Jin and /ns^. They agreed to it. Then AsCad b. - 

- Zurärah requested the Rasul to make these 3546/3215 
binding on them but the reply which the Rasul gave was 
un-precedented and was of far-reaching consequencies. The 
momentous words which he uttered are “You offer ba/Cyah 
to me on the condition that you would testify (Shahid) that 
there is no أله‎ except 4. and | am the Rasul of Allah; you 
will establish salat, pay zakat, you will submit to and obey 
(Allah and me) you will not dispute the laws of authority’’®, 


Tor Andrae has the audacity to alone that this 
. proposal of AsCad bin Zurärah was not سد‎ but con- 
firmed by Muhammad’. ; 


Again, in the second Pledge of CAqabah, another Yath- 
ribi Abu-al-Haytham b. Tayhan, fearing that after gaining 
power in his city, the Rasul would return to his native city, 
was prompted to ask him, "Would you not go back to 
Makkah after gaining power?". The reason behind this 
expression of fear may be a strange phenamenon to those · 


4. This is how Muir (Life of Muhammad, p. 130) has explained the term 
al-Bai t, Edinburg, 1912, | 
ibn SaCd,Tabaq8t (Sachau). ili 2, p. 139 
Tor Andrae, Muhammad and His Faith. Harper. N.Y.. 1906 pp. 134-35. 
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who do not regard Hijrah as a well considered plan, but the 
2nd Pledge of CAqabah proclaims in unmistakable terms 
that for a full and proper functioning and implementation 
of Islam power was indispensible and that Makkah was not 
a fit place for such a beginning. 


These three Pledges ` envisage the formation of the 
future Yathrib society on the principles of the Sovereignty 
of Allah, unity of Godhead, authority of Muhammad" 
Salat and Zakat as means of purification of soul, body and 
earnings, unconditional surrender to the Will and Command 
of Allah, submission to Muhammad's ascendency and the 
joint defence of the expected city-state, with aggression 
ruled out as a possibility. To the Sürah al-Hajj, revealed 
. during the last Makkan period, particularly to the Verses 
dealing with Salat and Zakat, mafrüf and munkar (22: 39- 
41) Ibn Ishaq gives the following explanation “When they 
are in ascendency they will establish Worship, pay Zakat, 
enjoin good and forbid wrong”? How was all this possible 
without power? Before the actual arrival of the Rasul in 
al-Yathrib there was hardly any house of Aws and Khazraj 
in which Allah was not remembered (dhikr). This bai yah 
positively contains the germs of the Islamic state which the 
Rasul, would soon be establishing at Yathrib. 


The Kitàbu 'r-Rasül or Sahifatu’r-Rasül, which we are 
discussing, reveals that it was simply an elaboration of the 
conditions he had already imposed and laid down three 
years earlier in a different city and under totally different 
' circumstances! | 


7. Ibn shaq, (Saqqa), p. 468; IRI eb 
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Like any other polity Islam does require dominions, 
power, authority for the enforcement of its righteous social 
and political order, but prior to such a society there is the 
necessity of righteous individuals. During his thirteen years 
stay in Makkah the real work of the Rasul was to create a 
band of Faithfuls who were first to conquer there evil. from 
‘within’. Then only the nucleus of a righteous society could 
be established. 


Before migrating to Yathrib the Rasul, three years in 
advance, tried to create another band of Faithfuls there. 
This unbelieveable miracle he performed through the three 
Pledges of CAqabah and through stationing his nugaba’ 
among the Aws and Khazraj tribes of his future city (Madina- 
tunnabi). While in Madinah he will perform such miracles 
again. and again. Imam Ghazzäli in his Al-Mungidh min al 
-Dalal remarks that if somebody wants to find out the truth- 
fulness of the nabuwwa then he should ponder over the 
€ Amäl and Agwäl of the nabi and should give thought to his 
directives and guidance rather than to pay attention to of 
his performing miracles of converting the staff into serpent 
and splitting apart the moon? : 


It took one year to complete the Scheme of Hijra?. 
The three Pledges of CAqabah, the whole scheme of Hijra, 
the presence of nuqaba” in advance in Yathrib, complete and 
peaceful hijrah, the construction of the central meeting 
place masjidun’ Nabi, the issuance and the promulgation 
of the constitution 8 sakan and the creation of жае, 


8. ed. A. Schmoldres, Paris, 1842: ذالك اليترن بالنوة لامن قلب:‎ ae 
9. ibn Ishq (Saqqa), p. 8 = alla cla PI 
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hood ( مواهاة.‎ ) among the Ansar and the Muhajirin 
within three - four months of his arrival, if not seen as 
isolated events but in logical sequence, the genius of Muha- 
mmad! can be discernable tu any un-prejudiced historian. 


The casual energy of Muhammad! working in time and 
space, manifests itself in full paly and this master-mind 
remains under full control of the situation, with wahr as his 
sole guide. 


To detach the Pledges from the Sahifah, not to men- 
tion the provisions of the Pledges while discussing the Sahifah, 
to regard, the Pledges not as an Oath of Fealty but as an 
'agreement' and to overlook the availability of righteous 
individuals as a pre-requisite for a righteous social and politi- 
cal order is to disregard the over all functions of the nabuwwa 
and risalah of Muhammad!” and the purpose of his Mission. 


Although the provisions of the Three Pledges, the 
impositions of Muhammad! the use of “ € x35" as the 
` original word for the Pledges, belie the contention that the 
Pledges were an agreement, still the non-muslim historians, 
including Barakat!?. have the audacity to use the word 
‘agreement’ for Баа. Agreement is usually between two 
equal contractual parties, like the Treaty of Hudaibiyah, 
between the two city states of Makkah and Madinah. But 

r CAqabah to employ the word 'agreement' is to twist 
the wordings, to deny to Muhammad? nis calibre and inge- 
nuity. The matchless faith of Muhammad! in his Rabb and 
the inherent convictions of his character never appeared more 


10. Cf. particularly Watt, Medina p.227; & Barakat, pp. 35,45 
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most sublime journey ever undertaken by any human soul 
in the cause of truth and righteousness for the Creator of 
mankind. The blood in his feet may hamper the steps but 
it failed to impede the gadama sidgin (advancement in 
"excellence) of the devoted Саба! $. Even a non-Muslim 
‘writer had to admit : “There is something lofty in this 
` journey of Muhammad to Al-Tà'if; a solitary man despised 
and rejected by his own people, going boldly forth in the 
name of God... . . and summoning an idolatrous city to 
repent and support his mission. It shed a strong light on the 
intensity of his belief in the Divine origin of his calling."' ? 


Earlier than Hijra Muhammad" had seen in a dream that 
dar al-Hijrat was a healthy resort. He thought of Yamen or 
Hajr but it turned out to be Yathrib ! 8. 


Our stand/contention is that whether finally Muha- 
mma" undertakes, Hijra to Tä’if, al-Düsi, Banu ЅаСѕаСаһ, 
Yamen, Hajr Abyssinia or Yathrib,it was for his Allah to 
decide. On his own part he must continue exploring favour- 
able response. As regards nusrah and fath his Allah has 
already promised him in advance! °. 


To conclude, at the CAqabah meetings, it is clear to an 
appretiative and ‚non-prejudicial observer, that Muhammad 


16. іп sirah X, Verse 2. Allah says: Warn the people and give tidings to those 
N who believe that for them is advancement in excellence with their Rabb“ 
17. Muir, Life of Muhammad, pp. 112-13, Ediniburg, 1912 
18. Bukhari, bab hijratu'n-nabi. Hajr, the capital of which was al-Ahsa' lies 
between al-Babrayn and al-Yamamah (al-Sha СЬ press, Misr, n.d). 
19. Makken sürans for nusrat: 17:80, 22:40,78, 25:31 Makkan surahhs 
for fathah’ 110, 93:4 
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has had a pre-sentiment that soon he will go to Yathrib. 
That from the 3rd Pledge to the istiktäb of the kitab he 
remained precautiously thoughtful with a vigorous imagi- 
nation is also clear. In the three Pledges of CAqabah there 
strikes à new tone; soon you will notice the symphony 
` of expanding rhythms through his Kitab. The CAqabah 
Doctrine will soon be carried to a foreign coast. 


4 y 
While now the AA AD 2° from Makkah 
to Madinah, Muhammad’ must have enjoyed the sense of 
happy lot of a man who has no coutnry. 


20.  ul-Qur'àn, 73:10 “And part from them with a fair- leave taking”. 


CHAPTER Vi 


DELUSION OF TREATIES/AGREEMENTS/GOVENANTS 


". And Allah knowest best (who are) your enemies. Allah 
is sufficient as a Friend and Allah is sufficient as a 
Helper.” 


al-Qur’än, 4:45 


As we have discussed elesewhere!. many a Clauses of 
the Sahifah can be compared with the relevant Qur'ànic 
Verses. Revelational trend can well be discerned. We have 
noticed, while discussing the three bafit of CAqabah, that 
instead of agreeing to the proposals of the visiting Aws and 
Khazraj men (and women), Muhammad! imposed his condi- 
tions and took the bait only on his stipulations. On matters 
of fundamentals of State Muhammad was not going to 
enter into any agreement with his Followers. Shariah is 
based on Quran and Sunnah. Any agreement in Shariah 
matters remains impermissible and un-imaginable. In matters 
of state and religion, sovereignty of Allah (Cl.15) authority 
of Muhammad! (C1.23), accountability to Allah (CI.42), 
in case of any dispute whatsoever the decision of Muha- 
'mmad' as final (Cl. 42), fear of the Day’ of Judgement 
(C1.22) are pure matters of Shariah and even after fourteen 
centuries are not open to discussion, much less to negotiation 
(agreement). 


"1. see Chap. Version & Translation (XIV) 
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In Clause 22, inter alia, it is said that if a mömin 
(Believer) helps a transgressor (mohdith) or gives him shel- 
ter, then Allah's curse be upon him and His wrath on the 
Day of Judgement. Either on the basis of ignorance re- 
garding the Clauses or on the basis of wilful suppression of 
facts it is easy to say that the Sahifah was an ‘agreement’ 
between the möminün and Muhammad" but who has the. 
courage and guts to convince the present writer that all the 
mominün (muhäjirun and ansar) acquiesced to admonitions 
of 'cruses' and ‘wrath’ and signed the clause? This curse and 
wrath can only be explained through the dictation and wri- 
ting and decree of Muhammad to the 'submissive ones' 
(muslimin). 


As regards the muhäjirun and ansar even Ibn Ishaq has 
not said that it was a (Э مشا‎ between Muhammad! and the 
mominün. As regards the hadith writers, they have not used 
the word ¿39 UL» even in case of the Jews. Hence not being 
discussed here. The actual and the only introductory words 
of Ibn Ishaq, not part of the kitab, are: 


“Muhammad” wrote (dictated) a writing between the 
muhajirun and angar". How on earth one can conclude on 
the basis of this informative remarks that Muhammad 

` entered into an agreement with his Fellowers? 


Thus both internal and ‘external evidence do prove 
“that the 2 كنا‎ was never an agreeement/covenant/treaty 
between the Rasū/ and his followers. The approach to the 
problem of the Islamists notwithstanding, the -Muslims 
themselves, both lay men and historians, must realize their 
being unjust to the status of nabuwava and risālah In think- 
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ing on an lines. It must remain below the dignity of a 
š nabi/Rasül to enter into an agreement with his followers. 


No body would be allowed to construe that by doing 
so the Rasul in any way deprived his followers of any of their 
rights. As Allah ordained his nature, he simply could not have - 
been severe to them’ 


"And if you had been rude and callous of heart they 
would: have dispersed from round about thee''?.: Further- 
more, Allah informs us : "Certainly there has come unto 
you a rasul, (one) of yourselves, lamentable to him is your 
falling into misfortune, full of concern for you, for the 
möminin compassionate, merciful“. And who does not. 
-know that the oft-repeated attributes of Allahare a/-Ra'üf 
(The Compassionate) and al-Rahim (The Merciful)! 


Our stand of absolute non-consultation on the part of 
the Rasul with his crux ` (muttabiCin) and مطيعين‎ | 
(muti yin) as regards this constitutional decree does in no 
way contradict the Qur’änic advice to Muhammad' to con- 
sult his followers in (ordinary) matters: Nm 4) EM 
"And consult with them upon (the conduct of) affairs"* 
He consulted them regarding the wordings of the aghan. 
He consulted them in the construction of a three-step minbar 
(pulpit) for delivering the Khutba. To meet the enemy's 
forces the Rasül has gone out of Madinah to Uhud as a 
result of consultation. Such examples of consultation can 


2. al-Qur'an, 3:159 
3. ibid, 9:128 
4. ibid, 3:159 
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be multiplied. It becomes clear that fundamental consti- 
tutional (concerning Din) decisions are beyond the scope 
of consultation. i 


If after the above discussion one is tempted to opine 
that “at least with the Jews Muhammad entered into an 
agreement’, the fallacy in the agreement will be obvious. 


Let us analyse the argument dispassionately. It can be 
examined from four different angles, viz : 


The introductory remarks of Ibn Ishaq; 

The internal evidence, if any; I 

The presumptions of the three experts; and 

The ineptness of such an agreement in view of the 
Jews being non-entity. 


BOMBA. 


As regards the introductory remarks of Ibn Ishaq we. 
have already discussed in Chap Il. 


Out of 47 Clauses only Cluses 16, 25 to 36 ad 45 & 46 
deal exclusively with the Jews, i.e. only 15 Clauses, even less 
than 1/3. If in Clause No. 20 by mushrikun reference is to 
Jews then the number comes to 16. In Clause Nos. 24, 
37-38 Möminin and the Jews are jointly mentioned. 


In between the Clauses 1 to 24, exclusively dealing with 
the möminin, all of a sudden reference to the Jews is made 
in Clause 16, not in a ‘friendly’ tone, as Guillaume would like 
us to believe, but in dictatorial? note : “The Jews who sub- 


5. |f 'dictatorial' is from ‘dictation’! 
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mit to our authority (man tabi nà). Instead of saying | 
tabi€ni” the use of plural pronoun of the First Person in the 
Sahifah demonstrates the authoritative position of Muha- 
mmad'. Wellhausen remarks “ . . . legte Muhammad ihnen 
aber gewisse Bedingungen auff”. How this could have been 
an "agreement? Again, in between 1-24, Clause 20 prohibits 
the mushrikin (Associationists) to protect the property or 
person of the Qureish. Barakat informs us that there were no 
Christians in Yathrib at the time’. Instead of signing this _ 
derogatory 'agreement' the Jews could have denied that they 
regarded CUzair (Ezra) as the son of God or they ever indul- 
ged in cow-worship?. Qastalani says that a Jewish sect in 
Arabia held the view that Ezra was the son of Jehovah’. 
That in earlier centuries the Israelties worshiped calf is trace- 
able in the 32nd Chapter of the Exodus’ °. Fakhruddin Razi 
(d. 925), while commenting’ on A/-Jibt !!, says that in 
making a secret pact with the Kuffar of Makkah the Jews 
conceded to worship their idols '?. Wähidi also adds that the 
Jews of Yathrib regarded CUzair (Ezra) as ibn-Allah +°. It is 


6. Skizzen (und Vorarbeiten) (Berlin, 1889) p.73 (1V/2): "Muhammad 
but imposed clear conditions on them”. For further clarification see 
infra, Cha. XIV, Clause 16 Author’s observation No.b) in Column 3 
7. Muhammad and the Jews, p. 47 
Al-Qur'an, 9:30 and 2:51 
mawahib, kitab al-nikah 
10. Old testament 
11. Al-Qur‘én, Surah al-Nisà, verse 50 
12. Tafsir al-Kabir, Misr, 1257 H. (under a/-Nisa’) 
13. Al-Wahidi al-Nishäbürl, asbab al-nuzul 1315/1899, p.26 ` - 
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strange that even on the basis of such flimsy ground Graetz 
came to such questionable conclusions : “The knowledge 
of the Bible which the Arabian Jews possessed was not 
considerable (bedeutend). Because of the influence of the 
Agadic exegesis, they were no longer able to separate the 
gold from the dross (Schlacken)'"'^. Clauses 25 to 35, 
though mentioning certain duties and rights of the Jews 
but like the ‘sword of Democles’ reference to fidelity versus 
treachery does not give the aroma of agreement but stink 
of an authority. 


Through Clause 36 the Jews were forbidden to go to 
war without the permission of Muhammad" It is strange that 
even then they ‘agreed’ to it. As a general rule the final 
‘authority in all matters was assigned through the Clauses to 
Muhammad" and beyond him to (his) Allah. The Arabic of 
the Jews being weak perhaps, they did not understand the 
implications qf such Clauses at the time of ‘signing’ the 
‘agreement’. How the Jews agreed to Clause 42 and 47 in 
which reference is made to Muhammad!” as "the Rasul of 
Allah” is beyond the comprehension of the present writer. 
‘As the Qureish got the phrase deleteu from the draft of the. 
treaty (Hudaibiyah), they Jews must have insisted for the 
same at the time of signing the Sahifah. 


Only -ап architect of an emerging political Sultàn in 
Yathrib could have worked up and mayan Wah severe 
conditions on the Jews. 


Р 


If during the lasa 1 to 7 a. h., ‚ Muhammad entered into 


` 14. Geschichte, 78 
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several covenants, agreements and treaties, as per pious 
wishes of the experts, with the population of Yathrib at 
different dates and times and at different places, he must 
have had presided over several meetings, conventions, coun- 
cils, committees, in which he must have invited-through 
heralds or episths (?)- sometimes Muhäjirin, then at another 
time Ansar, then at a later stage the Kuffar of Aws and 
Khazraj and finally the Jews, from the city and its suburbs - 
and that too after B. Qurayzah affair (7 a.h./628). In bet- 
ween he must have consulted now and then the incoming 
strangers and the women-folk for the Clauses relating to 
them! 


As regards the articles(treaties/covenants/agreements?) 
23, 42 and 47, through which he imposd his authority and 
beyond him of his Allah, and proclaimed his status as 
RASUL, which type of prodcedure the experts would allow 
Muhammad to adopt? May be either through a circular. 
letter or through representative gatherings in staggering stages 
of all the six elements of the population enumerated above. 
It must have been a great fun-fare! 


If you put irrational conjectures, then you had to face 
the consequences of the widest stretch. 


As CAli was clever enough not to leave for posterity 
several treaties, covenants and agreements on different 
pieces of papers and copied them out on а single Sahifah, 
similarly utter silence of Sira and Maghäzi writers, and 
Mubaddithin and Tabagat writers about these treaties, 
covenants, agreements, and meetings, spreading over a 
period of seven years, was a deliberate attempt on their 
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The present arrangement of the sentennces of the 
Sahifah has not been challenged so far. If any divisions are 
permissible and, on that basis treaties, covenants and agree- 
ments are to be manipulated, it must be on the existing 
serial sequence of the sentences of the Sahifah and not 
otherwise. Hence if the conjectural `desires of the three 
experts are to be pushed to their logical (illogical!) ends, 
there must have been at least thirteen treaties, covenants 
and agreements in all still leaving four writings/Clauses/ 
suhf/sahä’if independent of treaties dealing with the pre- 
amble and the paramountcy of the Rasul and beyond him 
of his Allah. К 

As the Sabifah does not bear the seal of the Rasul, 
Serjeant wants to conclude that it was not his writing but 
an agreement !5. Those who know the fact of the seal 
of the Rasül can only deride the objection. After the Treaty 
of Hudaibiyah the Rasul dictated his famous Epistles invi- 
ting the mighty potentates and the neighbouting tribal 
chiefs towards Islam. On the advice that the epistles will 
carry more weight with the addressees if the seal is affixed, 
the Rasul got a ring prepared and its signet was engraved 
with the wordings MUHAMMAD RASUL ALLAH. He 
sealed the epistles with it !$ (Muharram 7 a.h./May, 628). 


In comparison with this artificial seal, the two real 
seals, one in the beginning of the Sahifah, viz MUHAMMAD 
AL-NABI and other at the end of the Sahifah, viz 


15.  Sorjeant, ‘Constitution’, p.9 
16. IDn Sad, Tabagat, (Sachau, Leiden 1904-21),11, 16 
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MUHAMMAD RASUL ALLAH if remain imperceptable to 
Serjeant the fault does not lie with the fool proof system + ?- 


Kaifa yaküno lil mushrikina Cahdun! 


= A nn === = nn an СЕ 
17. “gar na'binad ba roz shabpara chashm 


Chashma-i-aftab ra chi gunah"- 


a Persian proverb 


CHAPTER VII 
THE SUSTAINING PO VER 


“And say: O Rabb, let my entry be from the gate of 
Truth and let my exit be from the Gate of Truth. 
And give me from Thy presence a sustaining power”, 


— al-Qur'an, 17:80 


Either dazzled by the Greek political thought or else 
overawed by the modern political systems there are certain 
Muslim political scientists who, suffering from inferiority 
complex, feel shy to concede to Muhammad real political 
acumen and perspicacity. To be ignorant of the political 


import and implications of the kitäb/sahifah can be excused 
but not to aknowledge the actual gathering together of the 
people, procuring the land, creating the society, enforcing 
the social order, dictating and promulgating the laws of the 
realm and running a full-fledged state, with all its concomi- 
tants, for a period of ten- years by Muhammad is height 
of nigardliness and obstinacy although the eyes should be 
lustrous. To keep the record straight, it must be added that 
the political aspect being only a part of the comprehensive 
code of din, the sole guidance of this nabi al-Ummi was 
Revelation (Wahi) and nothing else. 


In our Chapter on the Three Pledges of “Aqabah we 
have seen the clear purpose of the А507 in imposing govern- 
mental conditions on the Ansar. His nugabä’ have already 
done the spade work for him two years in advance of his. 
arrival. After the promulgation of the sabifah when a Najjar 
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of Banü Khazraj asked the Rasul about the disbandment of 
the nugabä’ he said : “апа naqibó kum” (| am your leader). 


Ibn Kathir in bidayah has drawn up a chapter “The 
cause of Hijrat of the Rasül of Allah in person par exce- 
Ilence”'. Quoting Ibn Hanbal (musnad), on the authority of 
Ibn Abbas and Qatadah, Ibn Kathir says that at the time of 
departure from Makkah and at the time of entering Yathrib 
(or its vicinity Qubä’) the Rasul was reciting the Verse 


2 š ә 4.5.5 54 < бүг» 
(17:18): داخ رجي‎ pas El 
rt. و دادور‎ 2.21] 

632 صد IGS‏ ل ملد نك eU‏ 


which was revealed at that very period. 


Suhaylî says that by adkhilni mudkhala sidgin reference 
is to Madinah, by akhrijni mukhraja sidgin reference is to 
Makkah and by sultänan nasiran reference is to the various 
legislative Clauses of the kitab? (through which he gained 
power and authority). 


The Arabic word su/tàn, being an abstract noun, means 
‘power’, ‘authority’ ‘government’. 


The immediate object of the Rasul at this stage was to 
gain power and authority to establish a society and state of 
his conception for an ultimate object foretold to him : 


“Those who, if we empower them in the land, establish 
(the Institution of) worship (salat) and execute (the 


E KENA BN = 1 Ë 

1. al-bidayeh, MI, 174-99, 

2. ibid, p.175 

3. (АЫ Qasim © Abdul-Rahman) al-Suhayli, al-rawd al-unuf (with Sirat of ` 
Ibn Hisham on margin), Jamaliyah Press, Misr, 1332/1914, Il, рр. 16-17. 
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Institution of) Zakat and enjoin good (maCrüf) and 
forbid wrong (munkar). And Allah's is the sequel of 
events" ^. Only die-hards can dare to exclude the Reci- 
pient himself of the Revelation from this binding assurance. 


When Muhammad?” arusd in Yathrib the social and 
political conditions in the city were simply choatic and in- 
tolerable. There was no symbol or iota of unity*. The citi- 
zens, both Arabs and Jews, lived in uncertainly and sus- 
pense. The internecine civil wars have much exausted Aws 
and Khazraj that both wanted nothing but order and tranqui- 
lity’. Wellhausen agrees with the view, 


All the earliest authorities agree that because of these 
very conditions Aws /Kh a zraj were about to accept CAbdu- 
Ilah b. Ubayy b. Salül Al-CAufi of B. Hubla as their king. 
Such a consideration might have been discussed before the 
First Pledge of “Aqabah because while offering the Oath of 
Fealty on the hands of Muhammad" one of the Yathribit 
said, "We have left our people in the worst conditions of 
enmity and may it please Allah that you be the man to unite 
them in friendship”? . 


4.  al-Qur'ün, 22:41, a late Makkan Revelation. 


6. T. Kowalski, his Introduction to Der Diwan des Kais ibn Hatim, Leipzig, 
1914. 
Muir, (life), p.116 
Somhüdi, (Wüsten) (Wafà') /, 155 
Skizzen, IV, |, Medina Vor der Islam, p.62 
a) Табада, Juz MI, Qism 1, p. 142, (Sachau), Leiden, 
`b) ibn Hajar al-“Aapalini, al-Isabah fi Tomiz al-$eljabah, Juz |, p.35. 
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“And Allah, the Exalted vouchsafed to them His Rast” ° 


Never was the day of greater rejoicing. “Come is the 
Rasul of Allah ! Come is the Rasul of Allah''!!, But Sell 
confessed that after the return from Täi’f and much before 
with the beginnings of Ansär’s Islam "already thoughts of 
departure seemed to have entered into the Prophet's mind"! ?, 
It appeared as if the whole community of Yathrib was ready 
to sumbit to the authority of a staranger!?.  Hurgronje 
further remarks that from the outset. Muhammad" acted as 
the head of the whole community!^. In both the places by 
“the whole community” he does mean both Arabs and the 
Jews. According to Margoliouth the Jews must have real- 
ised that Muhammad’ possessing "a will and intellect (was) 
capable enough of introducing order and tranquility at 
Yathrib”! 5, 


For the early activities of Muhammad? in Yathrib Muller 
uses the terms ‘staats-religion’ (State's religion) and ‘Reli- 
gions-staat’ (religious state) and concludes that at this stage 
Muhammad’ not only appears at the top of the society but 
soon he would transform the society into a commonwealth 
(eines Staats-wesens). Full German version is : 
En ae er en ee 
10. Ibn Ishaq, I, 585 (Saqqa), 

11. “qadima rasul allahl”, tajrid-BukharT . Lahore (n.d.) p.720 Cf. Mertin 

Lings, (Muhammad), p.123 
12. Canon Sell, The Life of Muhammad, Madras, 1913, рр. 69-70. 

13. C. Snouck Hurgronje, Der islam in Lehr-buch in Religions-geschichte” 

Tübingen, 1925, p.664. Also cf. Selected works of Hurgronje, by Bousquet 

and Schacht, Brill, 1957, p. 16 
14. ibid (Lehrbuch) p: 665, Itaels mine. 

15. .Rise of Islam, p.226 
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“Моп jetzt ab enscheint er an die spitze nicht blos 

einer Gemeinde, welche bald die Mehrzahl der Bewohner 

von Yathrib unfasst, sondern eines Staats-wesens, in 

welches sie die Gemeinde in kürzer Zeit umzuwandeln 

beginnt''! $. Considering himself lucky that the Sahifah 
(in German converted into ‘Gemeinderdnung’, edict for the 
community) was available to him, Grimme thinks that 
Muhammad” envisaged to assume unlimited power :  ... Wo 
er sich unbeschränkte Rechte anmasst'!?. Grimme is, of 
course, wrong when later he says that Muhammad! leaves 
the difficult path of religion and adopts the easy course 
of a politician. Only about three months before he breathed 
last most probably the last Verse was revealed : 


"This day | have perfected your din for уоп, апа 
completed My favours upon you and have chosen 
for you /s/am as your din? , 


Ibn SaCd says that “just after” his arrival in Yathrib the 
Rasul enters into pacts with the neighbouring tribes of 
Banu Khamrah, Banu Ghifar and NuCaym b. MasCüd 
AshjaCi 19, to show his clear political designs of peaceful 
co-existence. In which capacity he did it? From where and 
from whom he got this authority? But lo! They understand 
not. 


16. Ог. A. Müller, Der Islam im Morgen — und Abendland, 1, p.92 

17. Hubert Grimme, Muhammad (Weltgeschichte Karakterbilden series) 
München, 1904, p. 62 

18. Al-Qur'an, 5:4 

10, Tabagat, I, Ойт 2, pp. 26-27 (Sachau) 
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A. H. Johns (in an Address of Welcome) says that when 
| Muhammad! arrived in Madinah he " was welcomed there by 
a group of other communities as an arbiter and as a leader"? °, 


This is how Ibn Ishàq has summed up the above appro- 
aches much earlier : says Ibn Ishàq : “And when the Rasul 
settled himself in Madinah and his brothers the Mohäjirin 
flocked to him and the affairs of the Ansar were looked into, 
the affairs of Islam were firmly established. Thus the sa/at 
was instituted and zakat and saum (fasting) were prescribed, 
legal punishments were enforced, the permitted (halal) 
and the forbidden (агат) were enjoined, and Islam took 
abode all over between them”? !. 


20. The International Qur'an Congress, Australian National University, 
Canberra, May, 1980, Series |, p. VII 
' 21. Ibn Ishaq (Saqqa), 508 


CHAPTER VIII 


THE JEWS OF YATHRIB 


“And they measure not the power of Allah its true 
measure when they say: Allah has not revealed unto 
a human being. Say (unto the Jews who speak thus): 
who revealed the Book which Moses brought, a light 
and guidance for mankind, which you have put on 
parchments which you show, but you hide much 
(thereof), and by which you were tought that which 
you knew not yourselves not (did) your fathers (know 
it)? Say: Allah. Then leave them to their play of 
cavilling.'" 

Al-Qur'an, VI: 92 


a) Оп the Eve of Hijra 


In the beginning of 7th century Yathrib was composed 
of four distinct types of tribal population, i.e. The Aws, the 
Khazraj, the non-Aws and non-Khazraj Arab tribes! and the 
Jews. There were about 34 clans of B. Aws, fifty-two clans 
of B. Khazraj, five clans of non-Aws/Khazraj Arabs and about 
forty Jewish clans. For the details see Appendix “AT. 


Sprenger and Margoliouth agree that in comaprison 
with. Arab tribes the Jews were in minority in Yathrib?. 


Hamidullah has calculated the total population of 
Yathrib and its suburbs from five to ten thousand’, while 
1. Aghani, XIX, p.25, Bulag, 1868 (Abu’l-Faräj Isbahani]. 

2. Sprenger, Des Leben Muhammad's 111, 6, fn. 1; Morogoli · zh, Muhammad 
І апа The Rise of Islam, р. 186. 
3. The First Written Constitution in The World, p.13 
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Sprenger has put to nine thousand Arabs and seven thousand 
Jews^, i.e. total to him was about sixteen thousand. Ency, 
Judaica has given the Jewish pooulation from eight to ten 
thousand, Barakat has suggested the Jewish population from 
thirtysix to fortytwo thousand’. If the Jewish population is 
to be taken at 42,000 and keeping in view Sprenger's ratio of 
nine to seven, the Arab population comes to about 54,000. 
But why Barakat is so anxious to discount Sprenger, Hamid- 
ullah and the Ency.Judaica,which for him is an under state- 
ment and not supported by “our sources’® ? But Barakat's 
‘our sources’ go unrevealed. Most probably the ‘killings’ of 
the 'martyrs' (Banu Qurayzah) could thereby be counted 
up to 900. 


On the authority of Ibn Duraid (kitab al-ishtiqaq) 
Nöldeke is of the opinion that the Jewish tribes of Yathrib 
were not of Jewish origin but were Judised Arabs?. Guill- 
aume in his translation of Ibn Hisham in a footnote remarks, 
“It is notewrothy how few Hebrew names are to be found 
among the Jews of Madinah”. 


The whole population of Yathrib was interspersed. 


.By the year, 535, the Jews of Yathrib placed them- 


‚Das Leben Muhammad's ||, 6. | 

p. 43 (Barakat, Muhammad апа the Jews) 

ibid, vide fn. 2 

Theodor Nöldeke, Gaschichte des Qurans, ed, by Schwally, Leipzig, 
1909, I, 165 

8. p.240, fn. 2 (Sira) 
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selves under the protection of Aws and Khazraj tribes?, 
thereby the two Arab tribes got complete ascendency over 
the Jews!®. At a later stage, Aws and Khazraj occupied the 


residential and agricultural areas of the Jews! ! . al-Samhüdi 


has given a long list of such localities on pages 134-52. 
Nóldeke reduces the Jews to a position of protection "unter 
ihnen (Aws and Khazraj) wohnten”! ?. Sprenger says that by 
that time the Jews had lost their identity and turned mawälis 
of Yathribits Arabs, when, with the help of their Ghassanid 
descendents the Arabs defeated the Jews!?. Grimme and 
Wellhausen both agree to the 'Kleintage' condition of the 
Jews under Aws and Khazraj' ^. 


Bu® 


Few years before the Hijra the sanguinary battle of 
ath took place between the Aws and Khazraj. None was 


actually humbled down but tension continued and bitter- 
ness prevailed. B. Qaynuqa being the clients of Khazraj 
and B. Nadir and B. Qurayzah being that of al-Aws, these 
three Jewish tribes killed each other while fighting шр 
with their over-lords in ВиСа{һ! 5. 


On the eve of Hijra, thus the Jews of Yathrib, as pro- 


15. 


Graetz, p.92 

al-Samhüdi,, Wafa” al-Wafa', Misr (al-Adab al-Mowayyid) 1326/1908-9, 
1, 125 

San, (Misr), 1, 126; cf. Aghani, XIX, 96; cf. Skizzen IV, I, p. 10 
Noldeke, I, 166: cf. Margoliouth, p.186 (Rise) 

Das Leben, Ill, pp. 6 and 12 "gegen die Juden zu hilfe gekommen”. 
H. Grimme, MUHAMMED, Das Leben nach der Quollen, Munstor, 1892 
(Darstellungen aus dem Gebiet der nichtchristlichen Religious-geschjchte- 


VII) 1, 77—78; and Wellhausen, IV, 2, p.82 
99., (Saqqa), p.540 
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tected clients of the Arab tribes of Aws and Khazraj, were 
weak, disunited and sailed with the wind and tide; and were 
powerless and feeble! $; and were not at all independent! 7; 
no more a great people! *, the leadership of the city was not 
in their hands! ?. 


The Jews were reduced to "en an state of affairs bur 
they were living in constant terror ‘ f; é Galois RE 
and like imbeciles used to say to the Aws and Khazraj people; 
"certainly. we gm your protected ones and clients 
2 < DULL a CR 524 "20, For jar апа mawali 
Wellhausen has uad "rein terms 'protege' (Schutzlinge) and 
'client' (Beisassen). 


It is reported that the Jewish king of Yathrib al-Fitün? ! 
was to enjoy each newly wed bride before being touched by 
her husband??. Whether this performance was through an 
agreement between the three parties (the king, the bride and 
the unfortunate bride groom) or was a voluptous imposition 
we do not know. However, our concern is the demoralizing 

“effect on the Jewish tribes arising out of wide spread illegi- 
timacy. This may be one of the factors that the Jews of 


16. Skizzen IV —2,75 & 77 

17.  Margoliouth, 186 (Rise) 

18.  Wellhausen, 75 (Skizzen) 

19. Aghani XIX, 96 line 24, cf-Margoliouth, 193 

20. Isbahöni, Aghani, XIX, p.97, Line 24, fl. Sprenger, Das Leben, M, p.7 
Wellhausen, Skizzen, IV/1, p.7 

21. Ibn Duraid (p.259) reads it al-Fityun; Samhudi as al-Fitiwan and al-Fityun. 
In Yaqut, Samhüdi found it al-Fitwan. Thus correct nume may be: al-Fitün 


22. al-Samhüdi, I, 115 (misr) 
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Yathrib at the time were absolute non-entity, powerless, 
docile, bewildered, dishonorable, degenerate and disunited. 
Even religious and tribal characterstics have. gone weak. 
"|t would some time happen that a Jewish tribe, having 
entered into clientage with an Arab clan, would find itself 
opposed to a kindered tribe which had espoused another 
cause" and "inter marriages between Arabs and Jews tended 
to lighten the similarity of their characters’? 2. "Jews practi- 
sed only few laws" and "knowledge of the Bible which the 


Arabian Jews possessed was not considerable (German = 
bedeutend)?^. 


, The Jews of Yathrib daily waited for the coming of the 
radiis. It was an activist hope with them. The reference in 
Jewish Agada and Christian legends regarding the appearance 
of Massiah are well known to the modern researchers but 
when in 610 Muhammad in Makkah proclaimed himself 
as the promised Nabi/Rasül no body has the courage to 
maintain that the unlettered orphan (Yatim/Ummi) knew 
these Biblical references ! 


It has not been claimed so far that the Old Testament 
was available in Arabic version by the close of the 6th and 
the beginning of the 7th centuries (Muhammad born in 570 
lived in Makkah till 622). It would, therefore, follow that 
even the Jews of Yathrib were without any version in Arabic 
of their Scripture. Henry S. Gehman of the University of 
Pennslyvania, writing in 1926, has to say this: “There are 
Jewish versions of the Old Testament in Arabic, of which 
most famous is the translation of Saadia Gaon (892-942). 


23.  Graetz, p.76 
24. ibid, p.78 
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The Christian Arabic literature which we know to-day does 
not go beyond the eighth century A.D.”25. Earlier, writing 
in 1905 Georg Graf examined Christian-Arabic writings 
which were composed in Palestine and Syriac-speaking 
territory. He informs us that we have no Arabic-Chrisitan 
works from Egypt that antedate the tenth and eleventh 
centuries?®, 


The earliest date which Gehman has given to Gaon’s 
translation does not go earlier than 892 A.C. 


` And when he arrived among the Jews of Yathrib he did 
not budge an inch from his earlier pronouncements. 


In Sürah al-ACräf, belonging to the Makkan period, 

Muhammad? is commanded to proclaim IAW 
Gr 

(Proclaim (O Muhammad!) :0 mankind, cetainly | am 

the Rasül of Allah to all of you collectively). As regards 

Jewish hopes against Aws and Khazraj, Muir says, "when 

the Jews dividing their allegiance between the Aws and 


Khazraj clans, used to fight on either side, they would say: 


A Prophet is about to arise; his time draweth nigh. Him shall 
we follow; and then we shall slay you with the slaughter of 
the ungodly nations of the old"? 7. But what happened when 
he actually arrived? 


25. SPECULUM, vol. 1, No.2, April, 1926, p. 219 

26. Georg Graf. Die Christlich-Arabische Literatur bis zur frankischen Zeit, 
Strassburger Theologische Studien. vol VII. No. 1, Freiburg i, Br. 1905 

27. Muir, Life of Muhammad, p.116 
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5 ЙЫ هم ماء‎ A ze EG RA الذي ن‎ e y امن بل‎ vs 
(al-Qur'à àn, 2: ul 

"and aforetime they (the Jews) hoped to gain victory against 
the disbeleivers but when there comes to them which they 
knew (to be the truth) they disbelieved therein". To the 
Westerners for the life of Muhammad! no record is more 
trustworthy than the Our'àn. 


Equipped with the knowledge of the appearance of the 
Messiah (Nabj/Rasül) there is a force in the argument of the 
Ansar when they hastened to offer das (Oath of Fealty) to 
Muhammad! th rice at CAqabah. 


To us, in the above details, unlike Muir?? their appears 
neither exaggeration nor distortion. 


b) The Jews after Hijra 

The Nabi/Rasül arrived in Yathrib about noon on 
Friday 16 Rab/ al-Awwal, Hijra 1 (corresponding October 1, 
622 A.C.) from Quba? where he had arrived on previous 


Monday along with Abu Bakr from Makkah? ° , 


What now follows, will surely be regarded by Westerners 


28. Muir, 116 

29.  Hamidullah (Muhammad Rasullah, para 138) has given the arrival date in 
quba’ as 31st May, While Martin Lings (Muhammad p.123) as 27th 
September. Writing in 1912 (revised edition) Muir gives June 28. Martin 
Lings’ book being the latest (1983) | have retained his date. For Hijra 
dato suv Tujrid, 717 
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and Barakat?? as exaggeration and distortion but we are 
prepared їо take the burn. 


One the basis of Qur'anic teachings how long it takes for 
the cleansing of the qu/üb it rests with Allah alone. During a 
period of thirteen years Muhammad! could convert about 
two hundred Makkans only. To us, of course, it is itself 
^fauzu'l-Cazim'. \bn Kathir (dy Faq ), Ibn Hisham, al-CUbaid 
(Kitabul’-amwal) and Abu al-Faraj (Aghani) have enumerated 
the names of the following 14 important personages of the 
Jews, both men and women who embraced Islam at the 
hands of the Rasul in early stages of his arrival? ! : 


1. CAbd Allah b. Sallam, the learned Rabbi. 

2. Khalidah bint al-Harith, from the family of CAbd 
Allah b. Sallam. 

3. Abū Yasir b. Akhtab from Band Nadir. 

4. Mujammi® b. Jariyah b. Amir of Banu ThaClaha, 
though a youngester, had memorised the Qur'an and 
was leading his people. in Salat. 


&7 Yamin b. CUmayr Abu Kab b. Amr and Abu Saad 
b. Wahb of B. Nadir. 


30. “It is not within the preview uf u historian's task to express an opinion on 
Muhammad's claim to prophethood...", (Barakat, p. 80). Therefore, іп the 


text itself, Barakat has always used the word "Apostie’ for my nabi/rasul, 


31. (G) а Kathir, bidayah, MI, 211 
(i) Ibn Hisham, (ed, Saqqa), 1, 518. 522-3; 11, 192, 238, 246 
(iii) “Ubaya, Kitab al-amwal, (Misr, 1363), P. 130, Raqm. 301 (Kubra 
: Pross) ed. Hamid al-Faqhl 
(iv) Abul Faraj, Aghani, XIX, 97, lines 28-29 


ee حي‎ i a. sss 
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8. CAtiyah of B. Qurayzah f 
9. The wife of Aws b. Dani of B. Qurayzah. To the great 
chargin of the Jews she left her husband. 
10. Mukhayriq from 8. ThaClaba b. al-Fityün. He was also 
a famous Rabbi. He fought along with Muslims at the 
Battle of Uhud and received shahadah. 


11,12 

ThaClaba b. SäCya, his brother Usayd and Asad b.Cubayd‏ .13 بع 
of Banü Hadl, not directly of B.Qurayzah's pedigree,‏ 
embraced Islam at the night of their siege.‏ 


14. Rayhana daughter of CAmr b. Khunafa, one of the 
women of Banu Qurayzah embraced Islam of her own 
. free will (italics mine). 


Graetz says that a number of the Jews of Madinah 
‘joined the Band of the Believers. 2. 


The Jews in general remained contended and felt 
secured under the protection offered by the sahifah. 


c) The Jews after Qurayzah Affair 


On the last one page of his dissertation Wensinck 
remarks that after the affair of B. Qurayzah the remaining 
Jewish clans disappeared (verdwijnt) from/in Madinah?? , If 
he means that they merged in the Ummah, it is some thing 
else but if he wants to create the impression that they 
migrated, it required investigation on his part. 


32.  Geschichti der Juden, p. 104 
33.  Wensinck A.J., Mohammed en de Juden te Medina, 
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From the list provided by Barakat?* after the expulsion 
of two and execution of one Jewish tribe, nine tribes were 
still left in Medina. But his list is incomplete. As given in 
Appendix 'A' out of forty there should have been still thirty- 
seven Jewish tribes. Moreover, if the population of Barakat 
is accepted, for the sake of discussion, (42,000), there 
should have been still about 39 thousand Jewish souls in the 
city. So what happened to the thirtyseven Jewish tribes with 
a pupulation of 39 thousand? Did they all receive 
'martyrdom' in Yathrib or there occured continuous exodus 
of the ill-fated Jews for several years (5 to 11 a.h) in the 
direction of Jerusalem or Khaybar? Neither detail is forth- 
coming. 


One of the Clauses of the Treaty of Hudaybiyah was 
that each neighbroring tribe was free to enter into protective 
alliance either with the Makkans or with the Madinah State. 
As such, Banü KhuzaCah became the halif of the Rasul and 
Banü Bakr of the Makkans. Aided by a party of the Quraish, 
the KhuzaCah in disguise attacked Banü Bakr by night and 
slew several of them?®. With impunity the Makkans refused 
to abide by the terms of the treaty in redressing the wrong 
done to the ally of Mubammad “On receiving news of the 
incident and complaint from his allies the Rasul closed 
frontiers: none should leave Madinah. Then he ordered pre- 
parations for a grand expedition without disclosing where 
was he intending. Then he sent words to Muslim tribes in 
different regions to be prepared to join the Muslim army at 
a minute's notice... Leaving Madinah at the head of perhaps 
two to three thousand men he travelled... At last he en- 


34.  Barakat, P. 41 
35. Muir, p. 400 
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camped at the suburb of Makkah”?®. 

It is really unbelievable that at this stage (December, 
629-Sha^ban/Ramadàn, 8 ah.) when such vast military 
preparations were going on under the very nose of 39 
‚thousand Jews, in spite of their proverbial treachery and infi- 
delilty, they kept mum and fialed to inform the Makkans 
of the impending invasion. Absence of any such machina- 
tions on the part of the Jews at that stage supports our 
contention. 


To us the silence of Maghazi and Sira writers and, 
Mubaddithin is meaningful in this regard. As the slow and 
gradual conversion to Islam of the fiftytwo thousand popu- 
lation of the Arab tribes of Aws and Khazraj has not been 
recorded by the above three categories of earliest writers, 
similarly no importance was given to the slow and gradual 
conversion of the remaining Jewish clans and sub-clans 
because they were protege and clients of the two dominant 
Arab tribes. When the two Jewish clans were expelled and 
one was executed (male members only) the rest of them 
remained as passive spectators. 


Wellhausen says, “Those (Jews) who continued living 
under Aws and Khazraj and followed them politically, indeed 
joined the Muslim Society and disapppeareu gradually in 
Islam"? , 


36. Hamidullah Muhammad Rasulallah, m— 157, Centre Culturel 
Istamique Paris, Series No. 4, Hyderabad-Deccan, (1974/1394 H) 
37. “Diejenigen (die Juden), die unter den Aus and Khazraj wohnten and 
{ `politich sich ihnen ausgeschlossen hatten treten allerdings der muslimi- 
schen Gemeinde und ferschwinden nach und nach in Islam”, Skizzen, 


IV.1.,p. 15. 
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it was in Muharram 7 a.h. (April/May, 628) that the 
Rasul invaded Khaybar, the strong Jewish fortresses and 
conquered it. Along with the names of their fortresses several 
nzmes of Jewish tribes are given by various historians but 
not a single name of such tribes is available in the list who 
were still living in Madinah after the Banu Qurayzah Atfair 
and might have migrated since then. The only name we 
come across is that of Banu Nadir?*. Even then the possi- 
bility cannot be ruled out that in stead of enmasse conversion 
some tribes in hundreds might have left Madinah either in the 
direction of Jerusalem or Khaybar. 


38. Vide Martin Lings, Muhammad his life based on the earli.st sources; 
pp. 263-69, His authorities are: a) Waqidi Kitab al-Maghazi): b) Ibn Ishaq , 


CHAPTER IX 
THE JEWS V/S—A—VIS THE SAHIFAH 


And if thou fearest treachery from: any nation (Qaum), 
then throw back to them (their adherence) fairly. 
Lo! Allah loveth not the treacherous”. 


Al.Qur’än, VIII:58 


On the basis of our contention that the Sahifah was 
an outright dictation from Muhammad! and was in no way 
"an agreement whatsoever with any section of the population 
of Yathrib, our concern here is to examine the treatment 
metted out to the three tribes of the Jews in particular and 
to the other Jews in general by the Rasül. As we will 

resently see, Muhammad’s’ relations with the Jews in 
ее, social, moral апа state security matters аге пої 
isolated actions and: decisions but the direct outcome of the 
relevant Clauses of the Sahifah. As the founder of the 
‘Medinah state, as the Head of the Medinah State and as the 
protector of its citizens - guardian angel - the Rasul was 
within his lawful rights to exercise all just controls. Such 
dominating position was not bestowed upon him either by 
Aws and Khazraj tribes or by the Jews and Abdullah b. Ubayy. 
He worked for it single handed and got it through Allah’s 
nusrah (help). 


A married Jewish man committed adultery with a 
married Jewish woman at the time when Muhammad had 
arrived in Yathrib'. The matter was broght to him and the ` 


——— ——————————Á— 
- 14. “No sooner Rasulallah arrived in Medinah” 


حين تدم رسول الله صات‌الله عليه وام المديينة 
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penalty was also left to him, because he is being told by the 
Jewsas SM S laah "follow him for he is the 
sovereign". Being told of the Jewish law of rajm as penalty, 
he ordered the stoning of both of them?. 


Banu Quraiyzah slew some persons cf Banu al-Nadir. 
The problem was of blood-money Дь> Both took the 
matter to Muhammad for decision. He decided it justly?. 
Clause 36 clearly states the punishment for murder on the 
part of the Jews. 


A Jew crushed the head of a Jewish girl by putting it 


between two stones. She was asked to name the culprit. On 


being arrested, he confessed the crime. On the orders of the 
Rasul his head was also placed between two stones and was 
crüshed*. Such cases of arbitration can be multiplied. Watt 
admits that after his move from. Makkah to Medinah 
.Muhammad' worked as arbiter in disputes‘ . | 


In Clause 25 fithm) and in Clause 36 (man fataka) 
references to crime and murder on the part of the Jews are 
available and the authority of Muhammad!” has also been 
clearly laid down. The above examples of crime and murder 
were clear violations of the stipulations of the Sahifah 
and Muhammad!” as head of the state had every right to 


¿enforce the laws of the realm. 


2. Ibn Ishaq, |, p. 564 (Saqqal; Sunan, AbUDütid II 463-64 ed. Ahmad Sad 
“ali, Misr, 1371/1952; Tajrid, Bukhari, p. 668 
"Ibn Ishaq; ibid p. 566 (Vol. I, Saqqa) 
4. Tajrid, Kitab’ -Khusumat, p.455 
Islam and the Integration ОЁ Society, Northwestern University, USA, 
1961, p. 57 | 
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Dismayed at the discomfiture of the Quraish at the 
Battle of Badr at the hands of Muhammad! how rudely the 
Banu Qainuqa® remarked," (He) might have defeated the 
Quraish but if (he) measures arms with us, we will teach him 


a lesson ”, 


The goldsmith of the B. QainuqaC were of a very low 
morality. Once they undressed a Muslim lady. This caused a 
riot and the culprit clan was ordered by the Rasul to quit the 
city because of the immoral behaviour?. 


Even in the Clauses 25, 33 etc., exclusively dealing, with 
xw E (rightiousness) has been recommended and 
الام‎ (immorality) depreciated, both in strongest terms. 
Muhammad!” had worked for.a righteous society and was 
working to strengthen it. Where.morality was the basis of all 
human conduct, no punishment was too severe. But to: 
Graetz this immoral behavour with a mominah (believing 
woman) was only a naughty joke’ (Schlecht Spass)?, of 
course, in his text he did not dare to specify the ‘joke’ 
‘itself. Comparing the charges of immorality by Jesus Christ 
on the part of the Jews? and the misdemeanor of Banü 
Qainuga®, Graetz's minimising the latter is understandable. 


When for administrative purposes Muhammad visited 
the locality of B. al-Mughira of the Aws tribe , where B. 


6. Abu Da'üd, Sunan, 11, 138-39 
Ibn Ishaq, (Ssaga, 1) рр. 47-60. Cf. Hamidullah, Muhammad Rasulallah, 
Paragraph 205. 

B. Geschichte, p. 108 
Mathew, XII: 39-40 and Luke XI: 29-30 
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Nadir were living! ?, the Nadir, the unfaithfull followers of 
the protected minority community, plotted to kill him! !. 
Actual murder or attempt to murder are henious and 
atrocious crimes. But when the attempt is made on the life of 
the Head of the state? | 


They were besieged and were ordered to leave Yathrib 
with their properties; they settled in Khaybar!2, Such a 
lenient view? No wholesale massacre: Perhaps the person of 
Muhammad" was involved. as, on the authority of CAishah, 
Bukhari says that the Rasul never took revenge on personal 


i WA г, 
basis! 3: 4 ait Les 


At the instigation of the Nadirite agents ! ^, the people 
of B. Qurayzah treacherously joined hands with the Makkan 
invaders in the Battle of Khandaq (the Ditch)" and totally 
upset all defence plans of Muhammad. Only Allah saved 
Muhammad, Muslims and Islam! 5, 


(10. Wensinck; p.37. 

11. Ibn Ishaq, Il, 190-91; Sunan, Da’ud, И, 139 

12. Sunan, Da’üd, pp. 139-41 

13.  Tajrid, pp. 657-8: 

14. The names of the instigators have been preserved; Sallàm b. Abu'l Hu- 
qaya, Huyay b..Akhtab and Kinana В. Abul Haqayq- three Nadiritis and 
Haudha b. Qaysal and Abu “Ammar - two Wa'illi, with few other Nadiritis 
بع‎ Wa'ilis. 

15. Ibn Ishaq, (Saqqa) II, 214-31. 

16.  al-Qur'àn: "O you who believel Remember Allah's favour unto you when 
there came against you hosts and We sent against them a great wind and 
hosts you could not see”, For Muhammad's prior supplication for divine 


help compare Muir, p. 314., 
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in connection with the Jews, at least three times 
(Clauses 33, 37 and 46) specific refernce has been made to 
‘fidelity’ versus ‘treachery’. And in Clause 39 Yathrib and its 
sorroundings were declared inviolably sacred. Clause 43 
has further clarified ‘fidelity’ and ‘treachery’. It says: 
“certainly for the Quraish there is no protection and none to 
those who help them". If the Sahifah was an agreement 
between Muhammad!” and the Jews, then for the armed 
support rendered to Quraish in course of the Battle of Ditch 
the B. Qurayzah deserved no 'protection'. Hence it may now 
be clear why the three experts regard the Jewish side of the 
agreement as of post-Qurayzah Affair. 


From immoral behaviour to attempt to murder and 
from attempt to murder an individual to armed consipiracy 
to shake the very foundations of a state! 


After the siege was over the B. Quraiyzah, living in the 
locality of the Aws tribe of B. Khatmah, were besieged 
(Dhiga^d -Dhil- Hijja 5 ah.) and оп capitulation the Rasul 
asked them to select their own arbitrator, whose decision 
would be executed, as to what punishment should be 
inflicted on them. Accordingly, Sad b. MuCädh, حم‎ of 
their choice, pronounced the following judgement:— 


“The males should be killed, the property confiscated 
and women and children taken captivies! 7”. 


17. Ct. Bukhari Sahih - V, pp. 143, 144 (chapter Siege of B. Qurayzah); 
Sahih Muslim, hadith No. 245 and 246, Vol. 2, p. 1112, 1113, Lahore, 
1958-62. Cf. Hamidullah, Muhammad Rasulallah, paragraph 206; and also 
Cf. Waqidi Kitab al-maghazi, ed. Jones, 2 Vols. London, 1966, 11, 509-10. 


Ш dudi iiA 
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TheClaba b. Saya, Usayd, his prother, Asad b. CUbayd 
b. Hadl and Rayhana bint Amr b. Khunafa — all belonging 
to B. Qurayzah embraced Islam during the siege! š. 


Muhammad!” implemented the arbitration taking into 
account punishment prescribed in the old testament! ?. 


Whether 9002? were putto death, whether 200 were put 
to death or only forty were put to death?! is besides the 
point. Abu CUbayd has further minimised the number by 

ur aa 4 uw و‎ m 
saying: ? ufi S 

Whether Muhammad" as head of the state considered 
their blood lawful in retaliation against conspiracy and high 
treason is also besides the point. Whether the Qurayzah along 
with their Allies would have spared Muhammad!’ the Muha- 
jirtn and the Ansar in case of victory is also besides the 
point. Whether the punishment was exactly in conformity 
with Jewish Law is also besides the point. In Deuteronomy 
(XX:12) it is said “When the Lord thy God hath delivered 
it unto thine hands, thou shall smite every male therein with 


“the edge of the sword:. but the women and the little ones, 


and the cattle,.and all that is in the city, even all the spoil 


18. Ibn Ishaq, 11, 238 & 245 (Saqqa) 


19. Deut. 20:10-18, For the Laws of Moses poor Muhammad should not be 


held answerable! And Christ's cry of despair on the Cross went unheeded 35 
(Matt : 27:46) 

20. Barakat, p. 74; Muir, р. 319 I 

21: Abu'Ubayd, Kitabu'l-amwaàl, p. 110, raqm 301 (the Syrian MS), vide fn. 4 


22. . On that day such and such were put to death from them. 
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thereof shalt thou take unto thyself23”. And if Gibbon is 
to be believed, 'the military laws of the Hebrews are still 
mor? rigid than those of the Arabian Legislator'?*. 


The point of discussion is not the high treason of Banu 
Qurayzah and the possible wholesale massacre of the Muslims 
but to the Islamists the only point of discussion is the 
'unpardonable crime' of Muhammad! in killing the ‘innocent’ 
Banu Qurayzah. From Muir to Watt and Barakat, who regard 
the betrayers, seditionists and traitors as ‘heroes’ and 
‘martyrs’? $ and from Sprenger and Caetari to Wensinck none 
has ‘pardoned Muhammad’. 


Let us examine the ‘atrocious’ act of Muhammad” 
‘against humanity’, because it was also stamped as ‘religious 
massacre’? 6. 


When in A.D. 70 Roman general Titus sacked Jeru- 
saleum more than sixty thousand Jews were slaughtered and 
multiple thousands were sold into slavery. 


Under the Sassanids of Persia, Firuz, Kubad, Ormuz 
IV and Khusru II perpetuated long and horrible persecutions 
of the Jews during the whole of the 6th century and the 
beginning of the 7th. Burning of synagogues and destruction 


23. Cf. Martin Lings, Muhammad, his life based on the earliest sources, p. 232, 
fn. 1 : 

24. Edward Gibbon, The Rise and Fall of Saracen Empire, London, 1869, 
p.23. b š 

26. Muhammad and The Jews, pp. 84 and 85 (Barakat) 

26. ibid, p.84. 
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of property being the part of the game. 


During the 6th century the Christian Byzantine over- 
lords of Antioch many a times persecuted the Jews, threw 
them in fire, hunt their synagogues and desroyed their 
property, to which Wahidi adds that the copies of Torah 
were also burnt? 7. 


Under the orders of Justinian | (518-27) the Jews in 
the whole of Palestine were beheaded, hanged, their right 
hands cut and their property confiscated. 


Under the Eastern Roman Empire, the fate of the 
Jews in north Africa was no better. "Glaubet wie ich glau- 
be oder sterbt” 5, the sword supplying the lack of agru- 
ment. 


This is a brief account of the cold blooded murders 
`of the Jews in the three continents for a period of eight 
centuries. Details in abundance are available in Graetz and 
Samuel Usque2 °. 


In his book Samuel Usque has discussed the sufferings 
of the Jews from the Ist century of the Christian era to his 
own times (16th century) but he has not said a word about 
B. Qurayzah, and the other two (banished) Jewish clans. 
Perhaps he did not use a magnifying glass of prejudice like 


27. Wahidi, азбар al-Nuzül, p. 24 
28. “Believe as 1 believe or face death”, vide Graetz, p. 36 
29. Samuel Usque, author The Tribulations of Israel - Third Dialogue, trans- 


lation by Gelhart, N.Y., 1964 


70 Kitabu'r— Rasul 
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When B. Qainüqa^ were expelled, Sirah and hadith 
writers did not report any protest from any quarter on the 
part of Jewish population of Yathrib. When B. Nadir were ex- 
pelled, these writers again did not record any resentment by 
the co-religionists of the banished. And when, within quick 
succession of three years (beginning 3 a.h. and close 5 a.h.), 
the male population of B. Qurayzah were put to death, again 
these writers did not mention any hue and cry on the part of 
37 Jewish tribes, with a population of about 39 thousand?°, 
still left in Yathrib! Who is to blame whom? 


Why this grave silence on the part of the Jews in the 
face of one catastrophy after the other? One plausible 
excuse may be that these writers have not reported correctly. 
But there are many other weighty reasons. First of all, the 
Jews must have realised that a head of state, according to the 
letter and spirit of the constitution (the Sahifah), was giving 
his verdict. They were convinced that no highhandedness 
was being committed. Moreover, it was the compunction on 
their part which did not allow them even to raise an eye-brow. 


Margoliouth has provided a very long list of the designs 
and crimes of the Jews 2!, Wähidi has done the same 32. 


In spite of that Muhammad! tried his best to maintain 
most cordial relations with them. 


30. If Barakat is to be believed, out of 42,000 at least 39,000 were still left. 
31. Muhammad and The Rise of Islam, pp. 228-32 
32. al-Wahidi al-Nisäbüri, asbab a/-nuzül, p. 24 
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Bu khari on the authority of CUmar reports that through 
selling the date-fruits of the Jewish tribes of Banü Nadir the 
Rasul used to store foodgrains for his family for the whole of 
the year. The actual wordings are: 


| "e 

eT ا‎ @ 5% 2 eAoT Au Zen 

FSC: M S, 3 ل بی‎ GR أت نی كاك‎ ٠ 
33. 


This appears to be his usual yearly practice till such time the 
Banu Nadir were expelled (Rabî 1, 4 ah.). In times of 
straits he used to mortgage his coat of mails to the Jews to 
как the foodgrains for his family 34: 


= & v py 4 „4 22 اب‎ 
lay Lid 2 BG "el N 
His impartial judgements in their cases we have already 
seen. 


33. Bukhari, Tajrid, p. 898, (Kitab nafaqat) 
34. ibid, (Kitab buyu“), p. 394. ` 


CHAPTER X 
UNITY OF THE SAHIFAH 


“And know that the Rasül of Allah is among you. 
If he were to obey you in much of the government, 
you would be surely іп trouble .............. 


al-Qur’än, 49:6 


We have uncontrovertible proof, on the basis of the 
sources, both Arabic гла the early Islamists and of internal 
evidence to demonstrate and substantiate the unity of the 
Kitab/Sahifah, singleness of its date and its sole Author- 
ship of Muhammad but, as shown in other Chapter, certain 
latest Islmists (including Barakat) have so confused the 
otherwise clear issues that all the details will have to be 
tackled and discussed again and again. Our difficulty is. 
that Watt, Serjeant and Barakat have not only pronounced 
upon the Sahifah as an isolated 'agreement'/'document' 
but have purposely avoided relevant references to all the 
three above categories. Our another difficulty would be 
that which ever of the three problems (unity, date, author- 
ship) we take first, we may be blamed for advanced con- 
clusions. | 


Before we start discussing the three propositions it 
would be feasable to give clause-wise a brief summary of 
the Sahifah . 


I have followed the English rendering by Hamidullah in 
“First Written Constitution in the World” 


Unity of the Sahifah 


(a) Outline of the Sahifah 


Our Clause 
S.No. No. 
i 1—15 
ii 16 

ii |17—19 
iv 20 

v 21—22 
v 23 


The Rasul dictated a 
writing In the name 
of Allah.......... 
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Number of Tre- 
ties, Covenants 
& Agreements 
according to 
Watt, Serjeant & 
Barakat. 


S.No. With 


This is the book of Muhammad 1 M 
dealing exclusively with (present) 

mominin (Ansar and Muhäjirin) 

and those who adhere to (later) on 


declared as one umma. 


The Jews who submit (tabi® nd) to 2 J 


4 


us (Muhammad 
support; not to be wronged 


) have help and 


Dealing with mominin—peace, war 3 M 


retaliation, etc. 


Mushrikin (Associationists) i.e. 4 J 
the Jews not to protect the Qureish. 


Momin killing his brother; and 5 M 
helping а wrongdoer (mohdith): 


hudud. 


‘Authority of Allah and 
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vii 


viii 


xi 


xii 


xiii 


24 


25—35 


36 


37—38 


39—41 


42 


43—44 
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Muhammad" in case of all disputes 
fikhtalafa) (vide 42 below). 


Jews and Möminin sharing war 
expenses (see 37—38 below) 


Jews being recognized as citizens 
along with the mominin; fidelity, 
treachery, evil doing, reprisal. 


Jews warned not to go to war with- 
out the permission of Muhammad’. 


Jews and möminin to share war 10 
expenses jointly or separately; 

fidelity versus treachery; help to 

the oppressed. 


General Clauses dealing with the 11 
sanctity of Yathrib; protection to 

its citizens, to womenfolk and to 
incoming strangers. 


Authority of Allah and 12 
Muhammad ; punishment to villian 

of the peace; disputes referred to 
Allah and Muhammad (vide 

23 above). 


No protection to Quraish andto 13 
their helpers; mutual help between 


M&J 


J&M 


G&Q 


Unity of the Sahifah 75 


the people of the Sah/fah in case 
Yathrib is attacked: defence 


mechanism. 

xiv 45 Maintenance of peace, jointly ог 14 J&M 
separately by the Jews and th 
mominin. i 


xv 46 Jews advised fidelity and warned 15 J&A 
í of treachery; Allah as the 
Guarantor of the Clauses. 


xvi 47 (a) Wrong-doer or traitor has no 16 G 
protection under the Sahifah. 


xvii (b) Honourable dealings; fear of Allah; 17 A 1 


and Muhammad’ (is) the Rasul of 
Allah 


According to our serial numbers, Il, IV, VIII and IX, 
the Jews entered into an agreement with Muhammad” as 
per wishes of the three experts, at four separate times (Clauses 
16, 20, 25-35 and 36). Clauses 25 to 35 though exclusively 


deal with the Jews but the reference to of their being ` 


common citizens of Yathrib alongwith Mominin in Clause 25, 
while Clause 25 itself governing the rest of the Clauses upto 
35, it is open to question whether these eleven Clauses are 


independent of the möminin but | am prepared to give the 
ы. 
1. “M” stands for möminin, 'J' for Jews, 'G' for general, ‘A’ for ovar-riding 


» г 
Clause with Authority of Allah and Muhammad, *Q' for Quraish and 


‘J & M' for Jews and Mominin jointly. 
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benefit of doubt to the three experts. Otherwise their research 
will crumble down because this is the main body of the 
Clauses on which their whole thesis rests. 


(b) The Unity of the Sahifah 


Out of turuq mutaCaddidah | am qouting here only 
three important isnad of different authors, the information 
and conclusion being the same: 


1. On the authority of Yahy& b. CAbdullah b.Bukayr, 
from COgayl b.Khalid, from Ibn Shahab az-Zuhri, Ibn Ishaq 


(d.768) says : Üx x hide. bons N 
epe بنذ‎ ЙАЗ الله عليه‎ ke AM adi geil 
2 هد اتاب من تالق‎ 


It reached me that the Rasul dictated this dictation: 
This is the dictation of Muhammad al-Nabi. 


2. One the authority of Naşr B.Bab from Hajjaj B. Artah; 
and also from Sruayj from CAbbád, from Hajjaj, from Amr 
b.ShuCayb from his father (Ahmad), from his father, ibn 
Hanbal (d.855) says: 


3 (2^ эу 12/27 27 ak 42 ا‎ 992222 
i fe على كل بطن‎ Sal صلى‎ alld 53047 
For all the familes/tribes the Rasul dictated (the law of ) 
bloodwit. 


2. Abu "Ubayd, kitab al-amwäl, p. 202, raqm 517. 
3. al-bidayah, |, 224. Cf. also sirat al-nabawaiyyah, 11, 320, (by the same 


author) 
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3. The same isnäd: are reported in the sahih of Muslim 
(d.874) 4. 


In his sharah of Bukhari, Ibn Hajar (d.1447) has cate- 
gorically declared that "ыг the Sahifah was 'single'/'one': 


Jol, ce РТ 


Ibn. Hajar further rernarks that this assertion is muttafaq 
Calaihi (agreed upon by all the muhaddithün). Finally, the 
author remarks that in this domain he has copied out all the 
relevant riwayat (narrations). Further up Ibn Hajar observes 
that it was a single written leaf of paper : 


الورقة المكتربة 


al waraqah al-maktubatah® 


At least six copies of the sira of Ibn Ishaq (d. 150/768) 
were made by five copyists, namely at-Bakka’i, Salamah 


al-Ansari, Yünus b. Bukair, Haran b. Abt: CIsá and al-Nufayli 


(а. 234)”. Such Stawarts as Tabari, Ibn Athir (usd al-ghahab) 
and Ibn Sad have gone through these copies. As regards the 
muhaddithün we have already seen. All of them have upheld 
the unity of the Sahifah. 


Wensinck is of the opinion that at the time when Waqidi 


= 


d. 207/822) Ibn SŠ ad (d.230/845) and Tabari (d. 923) were 


4. al-bidayah, idem 

5. Ibn Hajer al-“Asqalani, fath al-bar/ . sharah al-Bukhari, Cairo, 1378/1959, 
1, 215. 1 

6. ibid 

7. СЕ Guillaume's Introduction, translation of sirat of Ibn Ishaq Oxford, 
1955, p. XVII. 
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busy with their writings (kitab, Tabagat and Tarikh, respec- 
tively) they had the Sahifah in front of them. Wensinck does 
not doubt it at all. Dutch wordings are :......hed document 
voor zich gehad hebben. Hieraan is niet te twijfelen’’®. 


When an enquiry was made from CAli about the Sahifah, 
all the original sources, with the exception of none, are 
unanimous that he brought out a single leaf of parchment 
from the scabbard of his sword: fi kitab Лайһа?. ` 


It must be told to every body that when in these very 
books of old reference has been made in the Table of Con- 
tents to a page, the word used for that single leaf/page is it- 
self Sahifah and not Safhatun . 


Wensinnk further remarks that the document written by 
CAli was one writing! °. 


8. Muhammed en de Joden, p. 84 . 


9. Sunan (Dad) II, p.488: Ibn Hajar, Fath al-Bari, p.215; and Vol. IV, 
p.457 (under kitab al-Hajj, bab Haram al-Madinah); Abu "Ubayd, Kitab 
al-amwal, p.185 raqm 494 

10. Muhammed en de Juden, p.92 


CHAPTER XI 
SINGLENESS OF THE DATE OF THE SAHIFAH 


“O Believers! If any vicious (fasiq) person comes to you 
with a report, verify it at once, least you smite some 
folk in ignoranc. and repent afterwards of what you 
did." 

Al—Qur'àn, 49:6 


The waragatun/maktübatun wahidatun could have 
been of only one date and one date only. So obvious was the 
fact and so logical was the corollary that the early sira, 
maghazi and hadith writers and, for that matter, the only 
writers - kept an outward silence over it. To us, of course, 
it is neatly understandable. 


Suppose, for the sake of argument, we are prepared to 
consider the speculations of the Islamists that the Sahifah 
was composed of several treaties, covenants, agreements and 
documents arrived at or concluded on different dates sprea- 
ding not only over months but years, if such was the case, 
then all the separate treaties/agreements must have been 
arranged/compiled/re-written either according to different 
dates of their origins or on the basis of references to the 
parties concerned. Neither of the two procedures is forth- 
coming. Let the Islamists find out the third alternativel 


As we have shown in the column-wise summary above, 
the references to тбтіпіп, the Jews, womenfolk, strangers, 
the designs of Quraisb, war and peace, sanctity of Yathrib, 
fidelity versus perfidy, authority of Muhammad" and of his 
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` Allah are interspersed and interwoven in such a way that 
only the Islamists can dissect them into fragments and cut 
the single leaf of parchment (waraqatun raggatun) into bits 
through an instrument specially devised in their labs. 


As Kisra tore to pieces Rasul’s Epistle, same way the 
Islamists have torn to pieces the Sahifah ! 


(a) Tarikh and Sahifah 


The study of history as a science constitutes an alto- 
gether unique phenomenon for the Muslims. Our beginnings 
of history start with the study of al-Qur’än, sunna and 
š hadith’. All these three necessitated a careful study of past 
history and traditions? , and turned out to be the foundations 
of our historical studies. To give an example, the early 
mufassirün tried to find out the date and reason behind a 
particular Revelation(wahi). This is how Wahidi informs us 
that the Qiblah was changed from Jerusalem towards Makkah 
(al-Qur'an, 2:142) in the 16th month after Rasul’s arrival 
in Madinah? (about Jumädi al-thani, 2. a.h.). Transmission 
and collection of sunnah (and the Hadith) is an independent 


1. Cf. Margoliouth, D.S., Lectures on Arabic Historians, Calcutta, 1930, 


p. 74. ff. 
2.  Ency, of Islam (suppl.) Leiden, 1938, ert Tarikh by H.A.R. Gibb, 234b- 
35a. 


3. (п Ahmed) al-Wahidi, asbab al nuzul, p. 28 
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branch of history and needs separate treatment. Suffice is 
to say that with sincereity and devotion an authentic and 
trust worthy record was collected and preserved? of the 


teachings, sayings and ordinary conduct of the life of the 
Rasul. 


Qur'an itself calls the attention of humanity to history, 
which has been declared as a sign or ayat of Allah. There are 
several occasions wherein the Qur'àn deals with nature? and 
history*. "Inner experience is only one source of human 
knowledge. According to the Qur'an, there are two other 
sources of knowledge - nature and history; and it is in tapping 
these sources of knowledge that the spirit of Islam is seen 
at its best”. 


History is primarily a Muslim science. It did not exist in 


this form in pre-Islamic world. For the Ancients (Greeks and 
Romans in particular) historical knowledge was impossible! © . 
As regards tje Medieval Ages, the Muslim historians retained 
the field. 


4. Cf. Ibn Sad, Tabagät, ed. Sachau, III, 2. 

| її) Al-Baladhuri, Futuh, ed. De Goeje (Lugduni 1866) p. 12, ff; 

iii) Horovitz, Alter und Ursprung des Isnäd, Der Islam, VIII, 1917, p. 39, ff; 
fiv) Goldziher, Muhammadanische Studien, (Halle, 1888-90)11, 143, ff. 
Fück, J.W., Biblotheca Orientailis, X, No. 5, Sept., 1953, p. 196-99 
al-Qur’an, 14:5 


13:3-4, 25:50-nature referred as “sign” 


p o om m 


7:84, 11:64; 15:80; 26'158; 27:82; 9:70 (history as clear argument); 
4:175 (history as clear proof); 51:21 
9. Iqbal Dr. Muhammad, The Reconstruction of Religious Thought in Islam 
(Lahore, 1944) p. 127 
10. Collingwood R.G., The /dea of History, (Oxford, 1946) p. 6 
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We did not call this branch of learning as history (Kha- 
bar). We invented a thoroughly new term tärikh. Tärikh 
means ‘dating’ and ‘monthing’ of the events. According to 
Buckle, the well-known authority on civilization, the earliest 
record in Europe using tärikh in khabar does not go back 
earlier than 1597! 1. To Ibn Khaldun this branch of learning 
was science of culture, Cibar! 2. 


(b) The first Five Months 


As is well know even to a lay man, and much more so to 
researchers, the Muslim tarikh and maghäzi \ writers, as a rule, 
provide a Table of Contents (fihrist) in the beginning or at 
the end of the book. In the Fihrist, episodes, affairs, actioris, 
performances, movements are arranged chronologically and 
in serial order. To supply a much more clear information, 
many a times the events are arranged Hijrawise. 


As we are concerned here with the Sahifah and the early 
months after the arrival of the Rasul in Yathrib we shall 
confine the monthing and dating of the events and actions 
to that period alone. We therefore discuss the placement of 
events in Sirat of Ibn Ishaq in particular and in the other 
earliest sources in general.  Wüstenfeld in his edition of 
Ibn Ishàq's Sirat, based on-the manuscripts in the state libra- 
ries of Berlin, Leipzig and Gotha! 3, has so produced the 
placement in Arabic: 


11. Buckle, H.T., History of Civilization in Ebgland (Oxford, 19111, I, p. 263 
mier Us 
12. As the very name of his monumental work suggests: Kitab al-'ibar. 


13.  Asgiven on the Title page of the book Das Leben Muhammads, 
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rer | TETRI رسول الله صلى الله عليه‎ dol. 
rer xe su بها‎ АУ, رسول الله صلی الله عليه ولم‎ pls 
i frt ДЦ 


أتلاحقالمهاجربن الى رول اللمصاىّاللهعليه ٣۳۹ Xl aL,‏ 


pes الله عليه وسا‎ she خطبة الثانية‎ 
ET 5 
كتاب رسول الله مك الله عليه وس الذىكته بين‎ 
Ppl- ste المهاجرين والانصاروموادعة‎ 
٠ Ы t “3, el. 
ree رسو ل اله صلی الله عليه وسام بيناللهاجريين والاضار‎ | 
реч اسعد بن ذرارة‎ sabala وت‎ 
As the drama unfoids to a discerning observer, it should 
be easy to appreciate that the actions, decisions, steps and 
pronouncements of the Rasul as per placement of the events 


are most logical and natural sequence wise. We shall elaborate 
soon our thinking. 


As is evident from the various photocopies of other 
earliest sources placed in Appendix 'B' all these authors have 
scrupiously followed this placement of events and actions as 
by Ibn ishaq. Hadith writers have further helped us to come 
to correct calculations. 


On the basis of these unassailable placements and un- 
alterable provisions of tarikh (monthing and dating of events) 
in Khabar (news, communication, affair) with all seriousness 
and reponsibility at our disposal we recapitulate below the 
events, affairs, actions, decisions of the First Hijra from the 
middle of Rabi” al-Awwal to Shawwäl, i.e. from the mid- 
third to the mid-tenth month of the Hijra calendar and 
from the mid-first to mid-eighth of the Rasul's arrival in 
Yathrib. 
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1. Тһе Rasul accompanied by Abu Bakr, arrived in Qubä, 
a vicinity of Yathrib, from Makkah on Monday 12 Rabi? 
al-Awwal at noon, and when, after long awaiting, they 
greeted him he addressed them saying : “O People, say unto 
one another assa/amo - Calaikum; feed food unto the hungry; 
honour the ties of kinship; offer Sa/at in the hours when 
men sleep. Even so shall ye enter a/-Jannah in peace''!*. 


2. He stayed in Quba' from Monday noon to morning of 
Friday next. During this three and half days stay in Quba’ 
he laid the foundation of a masjid. 


3. The Rasül left Qubä’ in the morning of Friday for 
Yathrib on his she-camel Qaswa'. 


4. Не arrived in Yathrib at noon on Friday 16, Rabi” 
al-Awwal and stayed with Abü Ayyub Khalid al-Ansari. 


5. „It was during this very month of Rabi® al-Awwal that he 
laid the foundation of the masjid, better known in history as 
(the famous) masjidu’n-nabi. To conclude from the wordings 
binà' al-masjid that the structure was soon completed is 
incorrect. It was completed somewhere after the death of 
Asad bin Zurarah. "During the first few months, while the 
mosque was still being built, the community suffered a great 
loss in the death of AsCad"'! 5. 


6. The next activity told is that the Muhajirun flocked to 
the Rasul. Ta/ahaga means a sort of registration or reporting. 


14. Ibn Sa d, Tabagat, Juz |, Qism Il, p. 159, ed. Sachau. 
15. Martin Lings, p. 123, /talics mine. Cf. Muir, Life, 177; also Guillaume's 


translation, р. 235. 
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Almost all of them did arrive in advance. Yathrib with 
its suburbs was not a small village. Their where-abouts to be 
known to their Rasul and their physical assemblage was at 
this early stage necessary. This iltihaq in the sense ofre- 
„joining/affiliation might have completed by the and of 
Rabí |. 


7. The First Sermon the Rasul delivered : 


Congregational Friday sermon, Khutba al-Jumah, prior 
to the two rakaCat of Salat, which is obligatory, has had its 
origins through the clear Sunna of the Rasül at this stage, 
most probably on 23rd 835/6 1. As if in preparation for the 
final consitutional declaration the Rasul, inter alia, spoke 
about some fundamental issues, e.g : 


a) Obedience to Allah and His Rasul. 
b) Fear of Allah. 


c) Struggle in the cause of Allah. 
d) No Power/Might except Allah. 


8. Salient features of the Second Khutba recorded are : 


(a) Imploring Allah’s refuge for acts of commissions 
and ommissions. 


(b) Allan’s wrath if covenant with Him (i.e. promise 
of submission) is broken. 


(c) Loyalty to Allah, both by words and deeds. 
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This second important Khutba the Rasul might have 
delivered in Rabí” I1. 


Some other events, though forming part of the matn 
(text) of Ibn Ishäq but not independently mentioned in the 
Table of Contents itself, are available in other sources with- 
out affecting the sequential monthing of events, e.g. in am 
Sirat of Ibn Kathir’ ° : 


منزل رسول الله بالمدينة اقل قدمه pys‏ 
الى w4 АЈА Aor koder‏ 
اسلام lle‏ بن سلام n‏ 
ا دولجعة صلاهاالرسول بالدييئة va‏ 
خطبة الرسول rai Халг dijë‏ 
كناب deal}‏ بين المومنين Wes awal‏ 
مواخاة ce‏ بين الهاجرين والاانصان үт‏ 
مو تإسعد بن زرارة Pra‏ 


On the basis of all records checked, for our purposes 
the significant fact is the serial order of the Kitab, moakhat 
and the death of As‘ad b. Zurärah in all the original sources. 
This is the key exposition through which the monthing 
and dating (tärikh) of the Sahifah can be easily determined. 


And who has categorically stated “The Medinan period 
is well documented and events there are chronologically 


16. See Appendix 'B' 
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arranged;" “The life of Muhammad is recorded with honesty 
and truthfulness"? These are the remarks of Guillaume 
about [bn Ishaq in his translation of the Sira! 7. In compari- 
son with Wahidi, Ibn Ishaq is better and original to Well- 
hausen! 8, 1 


If we can determine the month of the death of AsCad 
b. Zurarah and go upwards and, then, we try to find out the 
month of moàkhat, and thus, finally, further going upwards, 
we can with ‘honesty and truthfulness’ ascertain the month 
of the dictation (kataba) of the leaf/page (kitäb/sahifah) 
by the Rasul, the nabi al-Ummi. 


The masjid of the nabi was still incomplete when 
(Abū Amämah) AsCad.b.Zurärah, al-Ansäri, al-Khazraji, 
al-Najjäri, the first Ansàr convert to Islam at the First Pledge 
of CAqabah!?, the nagib?® of the Rasül, one of the few 
chief Ansar Companions (Sahäbah) was seized with a viru- 
lent disease and died shortly afterwards. Naturallly the Rasul 
was much gireved. AsCad used to offer congregational sa/at 
а!-ЈитСаһ before the arrival of the Rasül in Yathrib. The 
Rasul was presented at the ablution of the corpse; he him- 
self wrapped the dead body in the shroud, led the funeral 
salat and buried him in Jannatu’l-Bagi ° 2 „Ibn Hajar, who 
regards him as the first companion who died after Hijra, has 


17. Guillaume, Life of Muhammad, introduction, pp. XVIII and XXIV 

18.  Abridgement in German of Vakidi's kitab al-Maghazi, (Berlin, 1882), 
Preface, p. 12. 

19. Al-Hakim, al-mustadrak, 1, 624 

20. Ibn Hajer ol“Asyoläni, Al-Isäbah fi Tamyiz al-Sahäbah, Juz |, p. 61, (Now 
9818) 

21. Ibn Saad, Tabagát (Leiden) lli, 0 
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placed the death of AsCad in the 9th month of the Hijra??, 
while Ibn Saad has placed it in Shawwal?? . I 


Martin Lings has so narratted the incident, “During 
the first months, while the Mosque was still being built, 
the community suffered a great loss in the death of AsCad 
the first man in the Oasis to pledge himself to the Prophet? 4 ”. 


On the authority of Ibn Ishaq, Suhaili says that Asad 
died in the very month of Möäkhät?°, і.е. in Rajab. It 
matters little whether AsCad died in Rajab or Shawwäl, but 
if we rely on Ibn Ishaq and Suhaili then it will help us to 
ascertain the exact fortnight of the moakhat. 


While going through the various Tables of Contents one 
had to conclude, without an iota of doubt, that the moakhat 
(Brotherhood) which the. Rasul established between the 
Muhäjirin and Ansàr follows the dictation of the Sahifah 
“and does not precede it. 


It is strange that even this most important clue to the 
Sahifah has failed to attract the attention of the Muslim 
scholars. As regards the Islamists it did not fit in their stra- 
tegy. Nobody has also analysed the implications of the fact 
that in Islam, Law precedes the society and not vice versa. 
On what basis was the Rasul going to establish the frater- 
nity of the din (religions brotherhood - to put an inade- 
quate phrase) between the earlier and latest тбтїлїп/ 


22. Ibn Hajar, Isabah p. 62 (No.9818)/i, 291 
23. Tabagat 111/i, 291 (Leiden) 


24. Muhammad, p. 129, Italics mine. 
u "Ane 220% 44% Z з 
25. Suhail, rawd al-unuf, 1,19: 8212) بن‎ Aa) ZEN] وللا تلك‎ 
4 
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muslimin? Of course, on the basis of his own constitutional 
prescript | The opening sentence of the Sahifah 


هذ كياب مير SNA‏ 


2 zie 


5; ЕНГ oca 


being a sort of preamble, it is, therefore, through the next 
Clauuse 3 ad G, LAS we 
WU من دون‎ ab امه‎ 745] 
“And certainly they (the möminin and muslimin from 
the Muhäjirin and the Ansär) are one single Ummah rest 
against the mankind" that the Law of religious fraternity 
has been promulgated by the Rasul himself. And in the light 
of his own dictation the Rasül should have the pleasant 
function to implement the law. Hence the moàkhat?$, 
Each of the Ansar would have a Muhäjir brother (akhi) 
who was nearer to him than any of the Ansar, and each 
Muhajir would have an Ansar brother who was nearer to 
him than any Muhajir? 7. 


Any placement of the moakhat prior to the dictation of 
the Sahifah or at a considerable late stage after the Sahifah 
must, therefore, remain meaningless, hence stands rejected. 


Al-Qastalani has also placed the möäkhät in the fifth 
month after the arrival of the Rasul in Yabhrib?® : 


26. | follow Abu Bakr in declaring: “Our parents be sacrificed over thee 
(O Muhammad)”, Ibn Hjar, fath al-bari, ` 

27. Cf. Martin Lings, Muhammad, 128, (quoting Ibn Ishaq, of courso) 

28. Al-Anwär Al-Muhammadiyah min al-Mewähib al-Ladunyah by Al-Nabhani, 


Beirut (1310-12), p. 61, being an abridgement of a/-Mawahib 
of Onstalánit 
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“When after his arrival, the Rasul created the brother- 
hood between the Muhajirin and the Ansar in the 


Sth month”. ¿4 0222. ae 

SNS р‏ والانصات 

Considering the möakhät as a religious bond, Sprenger 

agrees to the same date, “das Fest fand fünf Monate nach 

der Flucht statt??‘. Ibn Sayyid al-Näs (d, 734/1334) says 

that this möäkhät was arranged in the fifth month after 
Hijra?®, i 


Both Wüstenfeld in his edition of Ibn Ishäq(Sira)and 
Guillaume in its translation have no objection to the place- 
ment of the arrangement of the Brotherhood just after 
giving the version of the Sahifah. 


If the creation of Brotherhood and the death of AsCad 
b. Zurärah pertain to the fifth month of Rajab, and moakhat 
being an earlier event than AsCad's death, we can safely place 
the creation of the Brotherhood in the beginning of Rajab. 


Although Ubaid has not mentioned the month of the 
dictation but his wordings that "when the Rasul arrived 
(gadama) and when Islam was still to get ascendency and 
. strength, the Sahifah was written" are clear indication of the 
earliest period? !. | 


If therefore follows that the Rasul dictated the Kitab 


29. Sprenger, Das Leben, 111, 26 and its fn. 1 (in 5th month after Hijra) 

30.- ibn Sayyid al-Nas, دي‎ al-athar fi funun al-maghäzi wa al shama’il wa al- 
siyar, | 200 

31. © Ubaid, Kitabul’- Amwal, p. 207, Raqm 8 
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by the end of Jumädi. al-Thäni, in other words within three 
and half months of his arrival in Yathirb. 


The three and half months of Aabi€ al-Awwal (16th), 
Rabi? al-Thäni,Jumädi al-Awwal and Jumadi al-Thani were 
sufficient enough for the purpose from our point of view. 
To study the tribal and clannish set up of Yathrib and its 
suburbs, to assess the political, soical and moral conditions 
of the people, to visualize the feelings of the Jews — see how 
the wind blows,to analyze therelationship between the Arabs 
and Jews — see how the land lies, to envisage a better social 
structure not based on blood relationship and, finally, to 
implant the all-embracing and all-inclusive authority of a 
'stranger' and beyond him of his Rabb, Muhammad!” the 
nabi al-Ummi, with all his genius and capabilities, did re- 
quire at least few months at his disposal to give thought 
to a constitutional framework. 


This is how Levy appreciates the planning, the period 
involved and the dictation: 


“The situation required careful handling, and as soon as 
he felt sufficiently well established to achieve his 
purposes Muhammad drew up a charter defining the 
position with | regard to rights and duties of each party 
in his small state? 2”, 


With all emphasis at our command we maintain that the 
Sahifah was dictated (kattaba) by the Rasul by the end of 
Jamädi al-Thani of the First year of the Hijra. 


=== =s yT—TBIyOrnFWYSAYII 
32. Ruben Levy, The Social Structure of Islam, Cambridge, 1965 p. 273 
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A very important external evidence supports our con- 
tention of the very early dictation of the Sahifah. Under 
Chap. 'Jews vis-a-vis the Sahifa " we have seen that to 
decide an adultery case in their community the Jews implored 
for the judgement of the Rasul. As for the date of occurance 
of the adultery and judgement Ibn Ishaq adds: hina gadama 
rasül allahi al-madinah (at the time when the Rasul arrived 
in Madinah). We have also seen in the same connection that 
the Jews addressed him as malik. This referring of the case 
and being addressed as 'the King’ could not have been with- 
out the promulgation of the sahifah. 


Proper research expects that when you question a histo- 
rical record, original sources and subsequent writers - be they 
even earlier Islamists - must be cited but such has not been 
the case with Watt, Serjeant and Barakat. 


Dealing exclusively with the Sahifah, twice has Well- 
hausen in unmistakable terms agreed with Ibn Ishaq's place- 
ment and its promulgation in very early Hijra period. He 
says, "es ist die aus der ersten Zeit nach der Flucht sta- 
mmende Gemeindeordnung, die für die Muhagira, die Ansar, 
und die Juden geiten soll". Again, “Sie stammt sicher aus 
dem Anfange der medinischen Periode, wohin Ibn Ishaq 
und Vaqidi sie setzen”. Müller has also placed the Şafî 
fah (Vertrag) in the earliest period (ersten Zeit)?^. Muir is 


33. Wellhausen, Skizzen, Heft 2, p.67 and 80. Translation: (1) The commu- 
nity-ordinance, which applied to muhajirin, Ansar and the jews, orginated - 
in the earliest period uftor Hijra. (2) It certainly originated In the beginning 
of the Medina period, towards what place Ibn Ishaq and Waqidi have 


placed it. 
34. Muller, /slam In Morgen, !, 86 
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of the opinion, “We are not told when this treaty was entered 
into, but it probably was not long after the arrival of 
Muhammad at Medina? 5". Prince Cactani (1905) places it to 
pre-Badr period? like Wensinck? 7. 


35. Muir, Life, 184 
36. Caetani, Annali dell’ Islam, Milan, 1905, 1, 404 
37. Wensinck, Muhammad en de Juden, 86. 


CHAPTER XII 
THE DICTATION OF MUHAMMAD!” 


“And We sent no rasül but that he should be 
obeyed by Allah's command.” 


al-Qur'an, 4:63 


As a rule, if the internal evidence of a matn belie the 
qualifying remarks of a reportër and the contents of such a 
taxt equivocates the introductory wordings of such a reporter 
no creditability can be given to such qualifying remarks or 
`ntroductory wordings, or to their interpretations by subse- 
| uent writers, 


In our Chapter Il, “The Kitab or the ‘Sahifah” we have 
already discussed at length the qualifying remarks and intro- 
ductory wordings of Ibn Ishaq and we have tried to show (1) 
that the remarks may not be in conformity with the contents 
of the Kitab and (2) that the conclusions arrived at therefrom 
by the Islamists are clear violation of the Arabic wordings. 


The position of Muhammad" as the sole designer, ` 
originator and author of the kitab/sahifah can now be 
examined. The researchers and readers tend to ignore the fact 
that at the time of the promulgation of the Sahifah there was 
neither community nor society, neither law nor authority. 
Muhammad" had to start from scratch. 
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1. The actual wordings 


All authorities, with no exception whatsoever, are 
unanimous on the initial wordings of the Sahifah : 


4 22? PANG EMI b ig ths 3 ES n 
«Ale من‎ SUC هذا‎ En aos i) Esca 
"The Rasul of Allah dictated a writing (page/leaf), In 
the name of Allah, the Compassionate, the Merciful. 
This is a writing from Muhammad, the nabi..." 


Each and every word is so skillfully arranged that it 
requires volumes to elucidateBeing unlettered (al-Ummi)! , 
Muhammad! could have only dictated (kataba or kattaba). It 
being only on a single leaf of parchment, its technical equi- 
valent kitäb is used. Krenrow, the famous German Islamist, 
agrees with this very meaning of the Arabic word. His actual 
words are:”. in the earlier phraseology Kitab means simply 
something which is written, not necessarily a book and, in 
fact, the word is also applied to a ‘letter’ simply”? . 


There is no equivalent in any language of the Qur’änic 
term Rasul. ‘Messenger’ is misleading and derogatory. In 
relationship with the poeple when the nabi of Allah first 
acts himself upon the Wahi and then communicates it to the 
humanity at large? he becomes a rasul. Thus, in the beginning 
the word Aasülallah is employed: (7:158) Lu 

zz Z6 رسو ل الله‎ alc die ob 


Upto here is the information supplied by the authorities. 


1. In bidayah (111, 224) the word al-Ummi appears in the text. 
2.  Ency, Islam, art: "Kitab', 1927, Brill, p. 1044 


3. “Declare: O mankind certainly | am the Rasul of Allah to you all“. 
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Now the Sahifah starts with bi ism Allah, the invocation 
formula. Then comss the actual Sahifah: "This is the book of 
Muhammad’ the unlettered * nabi” (one who is informed; 
from nabbaa). 


The height of perfection is that the Kitäb/Sahifah 
starts with مد رسول الله‎ _ and concludes with the same 
wordings at the end of the Sahifah. 


2. Statement of Ali 


Abt Daud says that when the question was put to CAI 
(b. .Abü Тань by Qais b. CUbad and Malik al-Ashtar 
whether the Rasül commisioned him with any job which he 
did not assign to the other people, Ali replied: /a illa ma 
fi kitabî (nothing except that which is in this Kitab of mine)”. 
In another version Abu Райа referred to CAli's reply thus : “I 
worte down from the Rasul of Allah only the Qur'an and 
what is in this Sahifah”. About the same issue Ibn Hajar has 
reported thus : To the query of Abi Juhaifah САТ replied 
thus : ///ã kitab allahi aw fahmun 2 tihd rajolun muslimun aw 
ma fi hadhihi al-sahifati “nothing except Qur’än.....and that 
which is in this Sahifah”®. Ibn Hajar has reported another 
version of Als reply : mà Sindana shai'in illa Kitabi’-fahi 
هللا‎ -Sahifati Cani’n-nabi “Nothing | possess except 
the book of Allah and this Sahifah of/from the Nabi”. As 


4. “And thou (O Muhammad) did not recite any kitab before it (the Qur'an) 
nor did thou write it with thy right hand, for then they might have doubted 


who follow falsehood” (al-Qur'àn, 29:48). 
Sunan (Misr, 1371), 11,488, Kitab al-diyyat ` 
Fath al-Bari, bab 39, 1,214 
7. Fath, 456-57(Vol, XV, IV, Kitabu'I-Haj, haram al-Madinah) 
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regards CAÍi's telling the truth his following statement . 
in Bukhari would make the point clear : 
2 eo +” ا و ووو ا‎ SEC Af ILS P. 
425414132 add S228 515). JU deae 
= 5 ^ 24 ره‎ Led = P Pn TA 
o fol be Ф515 
“From Cali, he said : when | relate to you the hadith of the 
Rasul ١ would prefer to fall down from the sky than to tell 
lies on the Rasul. 8” 


3. The Writings of the Rasul 

Honesty demands that when we discuss about this parti- 
cular dictation (Kitab) of the Rasul it is our duty to inform 
the readers whether Muhammad! did dictate any thing earlier 
than that and afterwards so that the dictation habits of this 
Nabi - al - Ummi are known. 


In a selection from Ibn Sad, Wellhausen has given a list 
of about 75 letters and addresses which Muhammad! had 
dictated (Kataba) and sent to various personages, like tribal 
chiefs of the Peninsula of Arabia, kings and sovereigns of 
distant lands and continents (Europe, Africa), commanders 
of his army, provincial governors(Wa/i), tax collectors etc etc’. 
In Tabagät itself this list goes upto 110. But these letters he 
wrote after Badr onwards. What about early Madinah period 
and Makkan period? 


From the age of 20, when his eldest uncle Zubair died, 
who was the head} of the family "°, till the age of 40, 


B.  Tajrid, p. 662 
9. Wellhausen, Sikzeen, IV-3, pp. 97-135. 
10. مطل‎ Sad, tabagat (Leiden), 1, 81-82 
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when he received the Call (bithat), Muhammad! developed 
merchantile competence and worked either in Shirkat (Part- 
nership) or in Mudaribat (Agency). During these twenty years 
he undertook several journies to Filistin, Najd, Najran, 
Yamen and to ©бтап!!. He will have to report back on 
return the outcome of such business trips either to the 
proprietors or to partners. Many a times these business 
dealings must have entailed figures and tranactions in black 
and white. Alas these commercial writings and Profit and 
Loss Accounts dictated by Muhammed’ have not been pre- 
served for posterity, although some “back — reports' in case 
of Khadijah and Sa'ib b. Shuraik are available! 2. 


In Rajab of the 5th year of the Call the Rasul allowed 
some of his followers to migrate to Abyssinia: Letter of 
introduction which the Rasül sent along with the first 
muhäjirin addressed to King Negus has been preserved in 
Tabari 13, This appears to be the first available dictation of 
Muhammad. The second dictation was perhaps the aman 
(promise of security) which he issued to Suräga b. Malik b. 
Ju sham, when the latter failed to harm the person of 
Muhammad" during Hijra and requested for future amnesty. 
The Rasul asked Abu Bakr to take the dictation: uktub lahu 


11. Main references are: 
(i) Ibn Sad, Tabagat IÁ, 83 and VIII, 108 
(I) Ibn Ishaq, Sirat 1, 121, ed. Wustenfed. 

(iii) Al-Sarakhsi, al-Mabsüt, ХХИ, 8, Misr, 1324 a.h. 

(iv) Muir, Life, 11 and 12 

(v) Hitti, History of the Arabs, 112 (London, 1946) 
12.  Sarakhsi a/-Mabsüt, XXII, 18; and XI, 151 
13. Cf. Hamidullah, Muhammad, para 113 
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ya Abū Bakr and fa kataba li kitaban“. The correspondence 
which was exchanged between the Rasul and his nuqaba’ 
after the Pledges of SAqabah and before Hijra is alo not 
available except a reply-letter addressed to MusCab b. CUmayr 
in which the Rasul, inter alia wrote “Every Friday...., when 
the sun passes the meridian, lead a Congregational Service of 
worhsip"'! 5, 


The simple fact, therefore, which must be acknowledged 
_ is that the Sahifah/Kitab in question was neither the first nor 
the last dictation of nabi al-ummi. 


4. The Internal Evidence. 

(a) The :very wordings in the ebginning “hadha 
kitabun min muhammadin al nabiyyi” (This is the Book of 
Muhammad, the nabi) is the very first evidence. 


{b) Through the second sentence innahum ummatun 
wahidatun min dünin nasi, the creation ‘of common commu- 
nity of interset of möminin (Believers in Allah and Muham- 
таа!) and muslim (the Submissive Ones to Allah and Muham- 
mad!] on the basis of the fraternity of the din was beyond 
the scope of human conception, it being as per Allah's Will 
and Command. 

(c) Reference to Allah's curse (/Canat) in this world and His 
wrath (ghadab) in the Hereafter upon the disobedient 
mominin (Clause 22) could never had been an outcome of 
an agreement. 


14. Ibn Ishaq, Sirat, 490 (Saqqa) 
15. Cf. Hamidullah Muhammad, рага 130 
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(d) Similarly, reference to Muhammad" as Reaul and Nabi in 
the beginning and Rasül at the end, resting of decision and 
final authority with Muhammad! and his Allah, having no 
trucks with the Quraish, disallowance to go to war without 
the permission of Mubammad"and Allah as the sole Gua- 
rantor of the Sahifah/Kitab can in no way be the subjects of 
agreements between the.Jews and the recently arrived ‘fugi- 
tive'.! 6 


According to the principles of Qur'àn, Law is the 
essence of din and not something apart from it. I 


(e) The Early Islamists. 


When now we quote the early Islamists in support of 
Muhammad's authorship: of the Sahifah it is not that we 
require external clutches but as an eye-openor to the readers 
and those who suppress the facts. 


(i) Wellahusen said ‘Es ist ein einfacher Erlass Muham- 


mads'"! 7 


It is a simple edict/decree/ordinance of Muhammad š 


(ii) A little further Wellhausen clarifies thus: "Es ist kein 
Gesetz — das hatte von der Parteien vereinbart und 
beschworen werden müssen". It was not a statute 
which would have required agreement and. guarantee 
from the parties. 


16. The language which the Islamists understand. 


17. Wellhausen, Skizzen, 1V/2, p. 83 
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(iii) Wellhausen again observes on the same page: “Sie 
entha!t aber keinen Vertrag mit den Juden...Sie ist 
überhaupt keine wirkliche -und eigentliche Verein- 
barung". It (the Sahifah] contains but no agreement/ 
covenant with the Jews....It is absolutely no actual and 
real agreement. 


(iv) Wellhausen has concluded earlier : “Sie. (Juden) warren 
überhaupt keine politische Grösse gewesen, mit ihnen 


hätte: kein Vertrag geschlossen werden können”!®, | 


The Jews had not been “great ups’ at all. With them an 
agreement was not to be entered upon. 


(v) Nöldeke says that Muhammad" dictated it (zu 
diktieren)! °. 


(vi) Margoliouth agrees with Wellhausen: it being the work 
of Muhammad 2 °. - 


(vii) Wensinck says that it was dictated by Muhammad! 
"Van Muhammad vitgedrukt is ” 21, 


(viii) Spremger has to say: “A constitution laid down in 
writing by Muhammad (eine Verfassung...Muhammad 


hat...schriftliche festgesetzt) 22 , 


(ix) Hurgronje has to say like this: “From the outset 


18. Skizzen, IV, 2, p. 75 

19.  Nüldeke, Geschichte des Quran, 1, 166 

20.  Margoliouth, Muhammad The Rise of Islam, 227 
21.  Wensinck, Muhammad en de Juden, 73 

22. Sprenger, Das Leben, Ill, 19 
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Muhammad acted as the head of the whole community 
in Yathrib and an edict of his defines to some extent the 
limits of his authority’’??. | 


(x) Because of the Sahifah, Nicholson is “impressed by the 
political genius of its author"?^. 


There are in all about 4600 Verses in the Qur'an and 
hundreds of the Verses are composed of several sentences. 
Qur'àn is thus composed of thousands of sentences but 
Sahifah is composed of only 47 sentences. 


| try to sepll out ‘below an incomplete list of the 
contents of the Qur'an : ` 


Onenes of Allah, Attributes of Allah, ethical duties of 
man, philosophy behind reward. and punishment, the 
life in Hereafter, comprehensive legislative material, 
theological beliefs, ritual regualations, distinction bet- 
ween haram and halal, fiscal and commercial ordinances, 
war and peace, positive law, both criminal and civil, 
marriage and divorce, inheritance, conception of 
Ummah, the universal institution (political) of Khilafat, 
sovereignty of Allah, total and unqualified submission 
to Allah and to His Rasül, aspects of universal culture 
and civilisation, denunciation of pride of birth, race, 
blood and nationality, fear of Allah and righteouness 
as criterion of all honour and distinction. In compa- 
rison with the Qur'àn, the Sahifah/Kitab of the Rasul 
does not contain such details. 


23.  Hurgronje, Der Islam in Lehrbuch, 665 
24. R.A. Nicholson, Literary History of the Arabs, Cambirdge, 1956, p. 173. 
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The Islamists regard the Qur'an not as the word of Allah 
but as the word of Muhammad . On the basis of their own 
contention if during a period of 23 years he was dictating 
several sentences of the Quranic Verses daily why he could 
not have dictated 47 sentences of the kitab in one sitting? 


During the period between Muhammad's arrival in 
Yathrib and the issuance of the sahifah nothing was at stake 
for the muhäjirin, Ansär and the Jews. Unmindful of:its being 
good or bad, all were accustomed to a certain social and poli- 
tical norm. To them any revolutionary or evolutionary process 
of amelioration was irrelevant. The muhajirin were in the 
process of still being settled. The Ansar just had a sigh of 
relief after BuCath. And the Jews being a non-entity might 
have been simply bewildered: khawfan shadidan. | 


Who was apt and qualified, then, among the three, to ` ` 
think in terms of society and a state, and, that too, on the 
basis of the Sovereignty of Allah and His Protection (CI.15, 
17,23,42,47), indivisibility of the Muslim ummah (2), enfor- 
cement of goodness, justice, righteousness, peace and security 
(3-11,12,17,29,45), elimination of murders, crimes and 
corruption (13,37,42,47) and safety to the incoming stran- 
gers and the womenfolk (39-41) ? And who could have 
had the premonition of the impending invasions from the 
Quraish (14,17,18,19,43) and crime and treachery from the 
Jews (16,25-35,37,42,47) ? And who was to visualise the de 
facto sovereignty and supremacy of the 'unlettered fugutive'? 
None elsa than Muhammad , 


Hence the kitab/sahifah simply a dictation of 
Muhammad": 


104 Kitabu'r— Rasul 


Initially the self-emerging power dictates of his 
own a constitutional prescript. By delclaring himself as the 
Nabi at the outset and the Rasü/ at the end Muhammad 
becomes the Divine Representattive. Threatening the Muha- 
jirin and the Ansär of dire consequences if trangression 
and villainy crop up in the social order of nis creation, he 
turns them into ‘submissive ones’ (Muslim). Denouncing the 
bonds of blood, language and territory, Muhammad’ by 
creating brotherhood based on IMAN and S/LM, smashes to 
pieces the old taboos. Disallowing the AHL of the Sahifah 
any independent military action, Muhammad' becomes their 
defensive War Lord. Prohibiting the Jews to have any truck 
with the Kuffar of -Makkah Muhammad takes much of the 
wind out of the sails of the Associationsts. Preaching 
fidelity and depricating treachery he turns the majority of 
the Jews into law-abiding citizens. Twice proclaiming in 
unmistakable terms his de facto authority and the de jure 
sovereignty of his RABB, Muhammad! expropriates to 
himself all conceivable powers and prerogatives as a head of a 
state. 


Muhammad! thus emerges as the Legislator, Judge, 
Arbitrator, Ruler, Protector and Defender of the city, Archi- 
tect of Society and State and the Giant -unanswerable to 
none except to his RABB. I 


Astonished at such majestic, towering, august, comman- 
. ding and stately status and position of Muhammad', Grimme 
(1892) so explains the strange phenomenon 25 ”.... he 


25. Grimme, Mohammed (nach der Quellen), |, 75-76 \ 
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arrogates to himself the unrestricted Right?°” , but as regards 
Montgomery WATT (1956), unable to suppress his inner 
dislike of Muhammad’ , has the courage to insinuate a hollow 
theory that Muhammad' enjoys “so insignificant a place" in 
the Sahifah?”, although, as usual, he has not exposed the 
'insignificant place’ of his own imagination. 


For the transformation of the possibility of the success 
in the reality of the success Muhammad was to depend on 
his Allah alone: 


fa tabiri yà olil absàr ! 


26. As the phrase 'The Right' used in politics, vide Cassell's German/English 
Dictionary under recht. 

27. Watt, Madina, 225. Agreeing with tho outhnticity of thn Sahifah ho says, 
“No later falsifier, writing under the Umayyads or ° Abbasids, would have 
included non-Muslims in the ummah, would have retained the articles 
against the Quraysh, and would have given Muhammad so insignificant a 
place”. But who is the later falsifier? 

As regards his dislike, giving his observations, on the Battle of Ahzab Watt 
remarks “'an attack from the south on the Muslim rear by Qurayzah might 


have put an end to Muhammad's career" (Medina, p. 39). 


ll TI еи Е! 


CHAPTER XIII 
THE TERM UMMAH EXAMINED 


“And verily your this ummah is a single ummah, and | am 
you RABB, so worship Me/so keep your duty to Me.” 


al-Qur'an, 21:92 : 23:53 


The word Ummah has been used twice in the Sahifah , 
once in Clause 2 and again in Clause 25. Both the wordings 
are: 


Clauses 1 & 2 run : 


“This is a dictation (Kitab) from Muhammad’ the un- 
lettered nabi, between the Believers (màminin) and the Sub- 
missive Ones (muslimin) from Quraish and (people of) Yathrib 
and those who comply with (tabi a] them and adhere to 
(lahiga bi) them and strive (jahada) with them; they are one 
single ummah, rest against the mankind (mín dünin nasi)”. 


Clause 25 runs : 


"And certainly the Jews of Banu CAwf are ummat along 
with (maa) the mominin. For the Jews their din and for the 


2 


mominin their din-----.' 


In the earlier Clause such Muslims who were present in 
Yathrib, Abyssinia or Makkah or those join the Faith (din) 
later onc were declared as one distinct ummat ‘rest gaainst 
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the mankind’. While in the other Clause the reference to the 
Jews of Yathrib and the Muslims as an ummat is of the 
nature of a common citizenship of a dominion because the 
qualifying remark 'to Jews their din and to the Muslims 
their din” is inseparable part of the whole sentence. 


Lane in his Lexicon-has given the following meanings 
of the word Ummat : 


(1) a way, course i mode of acting ; 
(2) arighteous way; and 
(8) acommunity (or nation) or a people 
Here we are concerned with the third connotation. 


Waht is the basis on which Muhammad! declared his 
followers here as one community of interest rest against the 
mankind? What is the distinguishing feature of this newly 
created community by Muhammad! ? What is the line of 
demarcation between this community and the rest of the 
human beings ? 


That Allah regards, apart from 'Submission in Totality' 
(islam),the rest of the systems(adyan) as one is clear from the 
Verse : 


“He it is who sent His Rasul with the guidance and the 
‚true din, that He may make it overcome the systems 
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fadyàn), all of them" !. Din (the complete code of Life) is, 
therefore, the touch-stone of distinction. Defining the dis- 
tinction through a well phrased demonstrative argument 
Allah concludes in Surah al-Kafirün thus : lakum dinökum 
waliya din. "For you is your din and for me my din’? . The 
constructional constituents (a/-ajzà' al-tarkibiyah) of Muslim 
society and dominions differ with the rest of the systems. 
Allah says : “Verily the Community of Interest (ummah) of 
yours is the indivisible Ummah and | am your Rabb. there- 
fore, serve Me (alsone)'?. Sürah al-Anbiya’and al-Mominün, 
on the basis of which this ideological fraternity was pro- 
mulagated, belong to the 5th and 12th years of Makkan 
period, when (the submissive) society was still in embryo. 
Hence the Nabi al-Ummi trampled under his feet those very 
constructional constituents of the society of blood, race, 
colour, territory, tribe, nationality, language, common past 
which were the order of the day and, are still the pround 
achievements of the West. This declaration of Muhammad 
was based on revelational experience, Faith and the bond of 
Din. 


Such an afagi society must have universal citizens. The 
Quraish of Makkah, the Aws and Khazraj of Yathrib (till yes- 
terday heroes of internecive civil wars), Bilal Habäshi (repre- 
senting the African continent), Zayd b. Harithah (representing 
the Eastern Wing of the Byzantine Empire) and Suhayb Rümi 
(representing the Continent of Europe) were the immediate 
fruits of such abond. Khälida bint al-Harith, a Jewish lady and 


1. al-Qur'an. (9:33; 48:28 and 61:9) 
2. ‘Religions’ beina no equivalent for din | have retained the Arabic word. 


3. HAl-Qur'šn, 21:92 and 2 


Term UMMAH examined 109 


Salman the Persian will soon join the Ummah of Muhammad! 
The conversion of “Abdullah b. Sallam, the famous Jewish 
Rabbi, on the basis of placement of events in Sirat of Ibn 
Kathir, appears to be of the very month of Rasul’s arrival*, 
(i.e. earlier than the Sahifah). 


In these eight categories of people it would be futile to 
find anything common except the bond of din. 


This is how Thomas understood it : “ . . . a super-tribe 
whose basis was not blood kinship but a religious Faith 
whose sanctions were revealed by God and whose loyaiities 
must outweigh those either kin or tribe”. 


Within few days of its promulgation, the Ummah 
Ordinance (end Ju.madi M) will be implemented (beginning 
Rajab) through moakhat. 


The relevant Clause consists of two important wordings, 
viz (a) ummat and (b) min dünin nasi. We have examined the 
word ummat. Now let us examine the simple meaning and 
implications of the other phrase : “min dünin nas”, which 
can only be translated as : rest against the mankind. 


Hans Wehr, the famous modern German (1960) Arabic 
lexiconist has translated min dünin: “with the exclusion 
of'*. Al-Nas is either the whole mankind or humanity. 


Ibn Kathir, al-Bidayah, 111, 200-1 
Burton Thomas, The Arabs, London, 1937, p. 125 
Wehr, Dictionary of Modern Writtun Arabic, Gottingen, 1960, p. 304. 


under dun2 


110 Kitabu'r— Rasul 

In 1864 Gustav Weil translated /nnahum ummatun 
wahidtun min dünin nàs as: (Wahrlich) Sie hilden nur ein 
Volk geschiedin von allen andern Menschen”? : Verily they 
build only single community separated from the rest of 
the mankind *. In 1956 Watt translates: “They are a single 
community (ummah) distinct from (other) people". As a 
further explanation in his footnote Watt says that the literal 
translation of min dünin näsi is *from the people’, but being 
afraid that (even) if this tanslation is adopted, the Jews may 
be excluded from the Ummah (by Muhammad" or by Watt?), 
this connotation appears to him ‘on the whole unlikely'?., 


When in Clause 15 the Ummah is guaranteed Allah's 
protection, when in Clause 17 Ummah's peace and war is 
'ndivisibly for Allah and when in Clause 44 mutual help is 
made obligatory, the main idea of the Muslim Ummah runs 
like a crimson thread throughout the Sahifah. 


Writing in 1869 this is how Sprenger understood the 
Muslim Ummah of the Sahifah: (632) А5 ججاعة واحدة‎ 
eine in Wort und Tat einheitliche Genossenschaft - religiose 
Genossenschaft oder am Kirche angewidmet"'! ° - a unitary 
community in words and deeds, a religious community, or 
- dedicated to Church. ١ | 


- Now we shall discuss Clause No. 25 in which Jews and 


7. Gustav Weil, Das Leben Muhammads (being translation of Ibn Ishaq/IH 
Sira), Stuttgart, 1864, I, 250 ч 
8. For the translation of ‘Menschen’ as ‘mankind’ see Cassell's German and 
English Dictionary, London, 1952, p. 399 
9. Watt, Muhammad at Medina,221 and fn.2 
10. Sprenger, Das Leben und die Lehre, MI, 21, fn.1. 
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Muslims are mentioned as one Ummah. 


There is an addition of the preposition ma^a when 
dealing about the ummah in Clause 25. It runs: al-yahüda 
ummatun mafa al-möminina, і.е. ummah alongwith the 
Muslims. In Clause 1-2 the Muhäjirin and Ansär are declared 
as one Ummah without any additional preposition, thus: 
innahum ummatun wahidatun. Moreover, in Clause 25 the 
word Wahidatun (one/single) is not found. The simple 
classification would be that the Jews are regarded as an 
ummah alongwith the möminin/muslimin but not single 
or one. In which capacity and to what extent the Jews | 
are being recognised as Ummah alongwith the followers 
of Muhammad' remains to be seen. 


In Qur'àn itself the word ummah has not been employed 
in the sense of supra-national fraternal community of common 
ideological philosophy alone. Within a nation (qaum) a group 
is itself termed as ummah: “And of Moses' nation (qaum) 
there is a group/party (ummah) who lead with truth and 
establish justice therewith"!', B. Nadir, B. Qainugä“ and 
B. Qurayzah may not be that particular ummah (party) 
because, in their subsequent dealings with Muhammad 
and with the larger ummah they acted against truth and 
justice. Within the möminin and muslimin themselves, 
al-Qur'àn says that "there ought to be a group/party (ummah) 
from among you (minkum) who invite to goodness, and 
enjoin right conduct and forbid the wrong"! ?. 


11 Al-Qur'án, 7:159. 
12.  Al-Qur'an, 3:104 
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In every language a particular word may have more than 
one meaning and connotation. Much more so in the rich 
Arabic language. 


Moreover, if the conditions laid down on the Jews in 
the subsequent Clauses do not warranty their being an 
indivisible part of the ummah, as the möminin and muslimin 
under Clause 1-2, inferior position of the Jews can well be 
ascertained. Under Cluauses 25-35 they cannot act treacher- 
ously and commit crime. Under Clause 36 they cannot go to 
war without the permission of Muhammad’. Under Clause 42 
if there is transgression and mischief the matter will be 
referred to Allah and Muhammad? Under Clause 43 if the 
Jews remained loyal then only they will be treated like other 
people (ah/) of the sahifah. Under concluding Clause 47, 
Muhammad' promises no guarantee to the oppressor and 
sinful; and Allah is declared as the Protector of the righteous 
and pious. The Sahifah concludes with the reminder 
'Muhammad , the Rasül of Allah”, 


With such derogatory conditions no people (ah!) can be 
. termed at par with the ummatun wähidatun of the mominin 
and muslimin. Nobody can deny that with the formation 
of the city State of Yathrib/Madinah through the dictation of 
the constitution (Sahifah) and its immediate promulgation by 
Muhammad the Jews of the city automatically became its 
citizens (minority). 


What political — to use again an inadequate Western 
terminology-status did Muhammad” appropriate to himself 
at this juncture (end Jum.ädi Il, Hijra 1)? He was Khalifa- 
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tullah or the Head of the State! 3. Muhammad! was thus 
the first Head of a state in the consitutional and political 
history of mankind who offered recogniation in writing to 
a minority community as the citizens (ummalı/people) 
of a state along with (mala) ‘the majority community’, Allah 
alone being the Sovereign, it was not a ruling class. 


For Barakat “The consitution of Medina’ is a very 
important document for the understanding of the status of 
non-Muslims in a Muslim-dominated society”'?. To Well- 
hausen the ummah of Clause 2 “Sie ist die Schutzgemein- 
schaft Allah's . . . . Der Glaube ist der Bond, die Glaubigen 
sind die Träger der Einheit"! 5 (It is the protected community 
of Allah . . . . The Faith is the bond... The Believers are the 
bearers of the unity). As regards Clause 35, wherein Jews are 
mentioned as an Ummah alongwith the mominin, Wellhausen 
remarks “Die Juden gehörten natürlich nicht so eng zur 
ummah wie die Quraish und die Ansar“: (naturally the 
Jews did not belong towards Ummah so close/tight as the 
Quraish, (i.e. the Muhäjirin and the Ansar.) Let us further 
examine how the Jews themselves regarded this interpre- 
tation. When Muhammad! tried to warn the Banu QainuqaC 
over their immoral behaviour this is how they re-acted: 
“О Muhammad you seem to think we are your people. Do 
not deceive yourself because you encountered a people . 
with no knowledge of war and got the better of them; for by 


13. One appreciates it or likes it not! 

14. | Barakat, Muhammad апа the Jews, 39 
15.  Wellhausen, Skizzen, IV/2, 4 

16. ;¿bid,p.76 ý 
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God if we fight you, you will find we are real men”! 7. 


Finally this is how Abu CÙbaid has interpreted the Ummah 
phraseology of Clause 25 : 


аа, st 55.1.5596 
ai gis A SEA a RN (25%, 
ex S e 58А = و‎ aqha 


PA 25. 


Ts EE >55 داك لك‎ dus 


Here the nature of the Jews being the Ummah along 
with the mominin was to the extent that they help and co- 
operate with the möminin against the enemies of the latter, 
as it was imposed upon the former through the Sahifah. And 
as it was with the din, this mentioning of common ummah 
has nothing to do with. For din being the touch-stone rest 
against the mankind, including the Jews, Clause 2 is evident. 


In Clause 37 while referring to sharing of war expenses, 
mutual help, counsel and advice between the Jews and the 
` ‘Submissive Ones’ (muslimin) the common qualifying noun 
employed by Muhammad! for the two is AHL (people) and 
not UMMAH, to the great chagrin of so many. No later falsi- 
fier could have done that. 


Let the anti-Mubammad" historians still shout that the 
Jews and the möminin/muslimin were one Ummah and that 
the sahifah was an agreement. 


17. مطل‎ Ishaq, Sifat, Wüsten, |, 545, Italics mine 
18. Kitab al-Amwäl, р. 207, Raqm 8 
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“By the star when itsetteth, 
Your comrade erreth not, nor is deceived; 
Nor doth he speak of (his own) desire.” 


al-Qur'an, 53:1-3 


ARABIC VERSION AND TRANSLATION OF 
AND THE OBSERVATIONS ON THE 
SAHIFAH / KITAB 


TRANSLATION WITH 
ARABIC VERSION 


The Rasul of Allah dictated a writing. 


hus des sie ЕУ RD: 


a, 


In the name of Allah, the Compa- 
ssionate the Merciful 


eov öl e 


This is a dictation of Muhammad 
the unlettered Nabi, between the 
Believers and the Submissive Ones 
from the Quraish and (the people) 
of Yathrib and those who follow in 


OBSERVATIONS 


2 


All the original authorities 
report about the kitab in this 
very phara-cology 


Every SGrah of the Qur'an starts 
with this except Sürah 'At-Taubah/ 
Al-Bara‘at (9th one). 


1. Qur'àn says: "And those who 
believe and did Hijra and strive 
in the cause of Allah and those 
who gave protection and help 
truly they are the Believers. And 
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CORRESPONDING 
QUR'ANIC VERSES 


8:74—5 


3 


REMARKS 


1. To Wensinck this is ‘political 
submission”. 2. Because 
moäkhät being a later regulation, 
Muhäjirin and Ansär are spoken of 


separately. 3. (a) If by jahada is 


adherence to them and are attached 
to them and strive along with them. 


ái IBA ee هذ کراب‎ 
(Jal; ja 5+ dl Seth 


geese, > 
MA رمن‎ UY 


er 
2 1 


»^ LÍ oru 5 


2. Verily they аге one distinct 
Community of Interest rest against 
the mankind. 


dal ald‏ واحدةمندىنالتاس 


3. The Emigrants from among the 
Quraish according to their good 
custom shall pay the bloodwit 


those who believed afterwards 
and migrated and fought/struggled 
with you they are of you". 

2. This being an informative 
Clause (nabbà'a) Muhammad 's 
status as nabi is obvious. 

3. Being alone his dictation 
without any consultation, his 
being ‘unlettered’ is emphasized. 


1. Exact parallel Verses have been 21:92 


discussed at length under Chap. 
Ummah 

2. On the authority of Ibn 
MasCüd, who was one of the early 
converts, Bukhäri (66:6) places 
Sürah 21 (Al-Anbiya') in the 5th 
year of the Call (nabuwwah). 


а) Lane in his Lexicon 1.25 
discussed rabatun in the s:nse 


of 'good custom'. 
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... And for him who is 
forgiven somewhat by his 


meant here Holy War, permission 
to fight has already been given 
(22:39—40) in Al-Hajj, the latest 
Makkan Sürah.(b) In CAqabah 
defence mechanism has been assured. 


` As against tribal, racial national, the 


Ummah is providing monotheistic 
security assured by Allah and His 
Rasul. 


between them and shall ransom b) In two post-Sahifah Su ah, (injured) brother, pro- 


their prisoners with known goodness Baqara and al-Nisä, Allah .iows secution according to 
and justice among the Believers. 


the diyat in unintentiona usage and payment unto 
الاجر ږن من فرلشعلی ربدم‎ )۳( homicides. him in kindness.... 
= PUT جا‎ -— 
peleas تعاقلون بینم‎ 
٠ بالعروئ والقط ہین المومنين‎ 
4. And Banu CAwf according to c) Tribal jealousy, rivalries leading 


their former good custom shall pay to murders being the order of the 
the bood-wit (as) they paid previously; day in pre-Islamic period, for 
and each sub-clan ramsoms its captives creating a society based on goodness 


with known goodness and justice and justice such regulation was 
among the Believers. essential for the Rasül to enforce. 
على ربعم يتعاتاون‎ cro (O d) In all 8 tribes of Aws and Khazraj 
. Е аге mentioned here (4 to 11). 
STS :وکل‎ do معافلهم‎ Similarly, in Clauses 25 to 31 eight 


tribes of Jews are mentioned. Among 
Aws and Khazraj B.GAmr and 

B. al-Nabit, while among the Jews 

B. ThaClabah and B. Shutaibah 

only are not common. 


саза‏ بين الرمنين. 
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5-11 
And as mentioned (above) B. Harith, 


. Banü S&idah, B. Jusham, B. al-Najjar, 
B. SAmr, 8. al-Nabit and B. al-Aws shall 
pay the blood -wit (as) they paid 
previously and each sub-clan rensoms 
its captives with known goodness 
and justice among the Believers. 

ud (بن افمزرج)‎ Gus, (0) 
este يتعاقلون معا قلهم الأ‎ 
AUS (A) SF (Y) Basle 

)4( وبلوعمروين عرو фу‏ 


0 ومنو الأو على Mitar‏ 
الأو وکل طائفة تندى عانهابالمعريف 


»)2 بب الموسنين ٠‏ 
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12. (a) And certainly the Believers 
do not forsake any of their member 
burdened with debt but provide him 


help in recognised goodness with regard 
to ransom of blood money. 


Coto ЖА уо dab wn 
ان یعطوه بالعروف لن نداء‎ iv: 
а أوعتل‎ 


12. (b) A Believer shall not take away 
a Client (the mawla) of another believer 
from him. 


Kush дле adeo cow) 


a) In his tahqiq on sirat of Ibn 
Kathir (111, 321) Mustafa Abdul 
Wahid in explanation to mufrahan 
adds: encumbered with liability 
and with plenty of children. 


b) Wellhausen, Grimme and Guillaume 
have read, like bidäyah, yohälifö 

and not yokhälifö. Sense ‘to oppose" 

is not available in the Form I of 
Khalafa. Moreover, yokhalifö with 

min dünihi may complicate the 
meaning. 
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13. And certainly the muttaqi Believers a) “Abdul Wahid has read dasi“ta, 


shall be against him who commits meaning intrigue, machinations. 
outrage (of any kind) and against one Б) Even if all the words like 
who seeks to spread injustice or crime, wickedness, inequity,crime, 
or enmity or corrpution among them; corruption, in the sense of 'evil- 


And certainly their hands shall be doings' are put together, cannot 
against him collectively, even if he be capture the full connotations of 
the son of one of them. the Arabic word fasad. 


(Kerr) أن الومنين المنتين‎ ap 
PETE ento 

(КЕШ Eras 5 

С يديم عليدجيماً‎ а шә Жон 

y أحدهم‎ 12,0» 
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7:33 Allah forbids. . . . sin, 
unjust rebellion. 

7:56 

2:11 And make not 
mischief in the land. 


14. And certainly a Believer shall not 

slay another Believer for the sake of a 

Käfir (an idolator) nor shall he help a 

Käfir against a Believor. 5 
(Yap tyasa JIWO) 

ولا ينصركا ذرأ ‚бер de‏ 

15. a) Andcertainly the security of Allah 

is indivisible. The (neighbourly) protec- 

tion granted by a Believer involves 

(all) in duty. 


)0( وأن دة الله واحدة Ырды‏ 


who were still non-Muslims. 


b) And certainly the Believers are Bond of Ummah is further 
patrons/ friends of one another to the — explainod hero. 
exclusion of all mankind. 


оса 
. دون الئاس‎ ua» 
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a) This Kafir (Idolator) may be 
a Quraish or such Aws and Khazraj 


“Allah is 
better at guarding” 12:64 ٠ 


8:72 


.16. And certainly whoever of the Jews a) Muhammad" being disallowed “And now We have set thee 


submit to us he shall have (our) to submit to ‘whims’ fahwa’ Jin (О Muhammad) on a clear 
help and support; they shall not ` ` Shariat matters, commands the road (shariat) of Our 
be wronged and also no help shall Jewish minority to submit. Commandment; so follow 
be given against them. b) if the Clauses concerning the it (ittiba"), and follow not 
: 4 Jews were an agreement, this the whims of those who 
Dah من تبعنامن یود‎ 415 (n) Clause could have run: know not”. 45:18 
тарь مایمن يدود‎ она) 


c) After creating law and order 
among the mominin through _ 
Clauses 1—15, now comes the turn 
of the Jews to be called upon to 
submit to the social and moral 
norms of Muhammad's society. 
d) The tone of First Person in 
plural (tabi£na) may be noted: 
"submit to us". 


17. Andcertainly the peace of the a) Allah being one, Rasul being Through 22:29 permission 
Believers is indivisible. The Believer one, Ummah being one, naturally, to fight (gitälj has already 
shall not make separate peace excluding therefore, the war and peace of been given in a late- 
another Believer when fighting (against the Believers must remain indivi- Makkan $га” 
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a common enemy) in the cause of sible. 


Allah; except that the conditions of b) "The Rest of The Mankind’ Fighting in the cause of Allah 
equality and justice (shall be the same) must be a witness that a commu- alone: al-Qur’&n, 3:13, 4:73, 


‘oetween them (in peace). nity has been created who shall 75, 9:112, 7:20 
„ца : . fight not for wordly gains and 
ЕТУК 
ut a وأنسام الومنين وأحدة‎ m aggrandizement but only in the 
» دون مومن نی تال ف سبل الله‎ cause of its Rabb. 


الاعلى سواد وعد ل بيهم ٠‏ 


18, And certainly in every expodition 
fought with us (the detachments) will 
be relieved by turns. ; 


бл)‏ وان کل غان ةعرت معنا (apap‏ بعضاء 


19. And verily the Believers must a) To-exact vengeance for the 
exact vengeance for one another where martyrdom of Zayd b. Häritha at 
the blood is split in the cause of Allah. Mu'tah, Abu Bakr, in compliance 


b (O with the wishes of the departed Master,‏ أن المؤمنين rar‏ عن بعض 


| sent the expedition under Usamah. 
بمانال دماءهم سبل الله‎ 
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20 (a) And verily the muttagi (Allah 
fearing) are under the best and most 
upright guidance. 


at оороо ab in) 
Pb 


20. (b) And verily no Associationist 
shall protect either the property or 
person of the Quraish nor shall 
intervene in his favour against a 
Believer. : 


(ЖҮ, дд. E E Velum 
دونەعلىمۇمن.‎ dev; 


21. And verily whosoever is found 
guilty of murdering a Believer, the 
evidence being clear, shall be liable for 
retaliation unless the next of the kin of 
the murdered is agreeable (for blood- 
wit). And verily the Believers shall be 
against him collectively. They are not 
permitted except to stand against him. 


17:9 "Lol this Qur'an guides 
unto that which is most 
upright and gives tidings 
unto the Believers who do 
good works that theirs will 
be a great reward”. 


a) As Watt(p.223, Medina] would 5:80 “Thou seest many 
like us to believe, if the Quraish of them making friends 
and the mushrik are identical, the with those who disbelieve 
Clause turns meaningless. Hence (kafara)”. 

mushrik stands here for the Jews 


alone. 

a) In Clause 3 blood-wit was 4:93 “And whoever slay a 
recommended in case of murder Believer intentionally, his 
by mistake. reward is Hell for ever”. 


b) Here retaliation is prescribed, 
the murderer may be a Jew or a 
Believer. 
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2505 роу 
رلیالفترل‎ setal Y): a تود‎ cp 
عليدكانة‎ осї»: [Jak] 
rade GY] Ades 
22. And verily it shall not be lawful for a) The mdhdith,-the villion of the 4:14 And whosoever dis- 
any Believer, who has avowed to the peace, the mischief-monger cannot obeys Allah and His Rasul 


contents of this Sahifah and believed and must not have any protection and transgresses His Limits, 
in, Allah and the Day of Judgement, and help in any society from any Не will make him enter 


to help one who transgresses (against quarter. Fire where such will dwell 
the order being established) or to b) Exposed to Allah's curse and for ever; his will be a 
accord him shelter. And whosoever wrath the mominin must have shameful doom. 


helps him or gives him shelter, Allah's trembled on their feet. 
curse be upon him and His wrath upon c) Watt's presumption being that 
him on the Day of Judgement. Neither the Sahifah was an agreement, who 
repentance nor redemption shal! be can stop him from translating 
acceptable from him. agarra bi as ‘agreed to’ (p.223)! 
DHAN wuk, tdi devi, (rt) Kitab al-amwäl (p.206, raqm 517) 
A z explaines the mõhdith: everyone 
[РУС сеъ who transgresses the limits (of 
p Shari‘at set up by Allah. 
чі е) In certain cases ої ommissions 
[d š Е C. ic 
«lub: ЭМ алдо”, _ and commissions Shariat may allow 
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Ааа) 


“ЈАЛ 


23. And verily if there shall be any 
dispute whatsoever between you it 
shall be referred to Allah and 
Muhammad . 


› اتم نهینغئ‎ SL (то 
ard PANAH 


24. And verily the Jews shall bear 
(their) the cost along with the 
Beliavers so long as they fight. 


(ro‏ دق الود ينفتون مع الوّمنين 


олі 


а material donation or ritual act 
but not in this situation. 


a) The word mahma (whatsoever) 
being used in the Sahifah encom- 
passes all acts of collective life. 

b) Here is also the first time that 
clear reference to de jure and de 
facto sovereignty has been made. 


a) CUbaid relates (amwal, 
206-7/518) that the Jews took 
part in fighting (yaghzüna) along 
with Rasul of Allah and to them 
was to cast the arrows. 
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4:59 “... And if you dispute 
concerning any matter, 
refer it to Allah and the 
Rasul........" 


In the absence of any 
standing army, it was a 
working arrangement. 


25. And certainly the Jews of B.CAwf 
are the citizens/people (of Yathrib) 
along with the Believers. To Jews their 
din and to the Believers their din. 
(This covers) their clients and them- 
selves, except one who acts treacher- 


° ously or commits crime. He does not 


plunge but himself and his family into 
the catastrophy (vide Skizzen, 
1V/2, 70) 


A E 
зоа bs eie (ro) 


реб eb للود رینم‎ 
AL GAY sb ete 


. ٠ وأهل بليته‎ Co إلا‎ B3 Yel 


a) Under Chap. XIII the use of 109:6 Unto you your 

the term Ummah here has been din and unto me my din. 
examined. 

b) The preponderant community, 5:57 “O you who believel 
the minority Community, safe- Choose not for friends such 
guards against treachery and of those who received the 
crimes-a master-mind is working. Seriptures before you, and 
c) The subsequent explusion of of the disbelievers, as make 
B. Qainügä® and of B. Nadir must a jist and sport of your 

be seen in this background religion". 

(ibn Sad, 2', 19) of ithm and 

Tagha 


d) There are several verses in the 17:8 And if you return 


' Qur'an wherein Ат, zulm and (to mischief). We shall 


ghayy have been vehemently return (to punishment). 
depricated. 
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26. And certainly to the Jews of 


B. al-Najjar luv ај ól ) - 


مثل ماليمردبنى عون ٠‏ 


27. And certainly to the Jews of 
B. al-Härith lle ә)» (m 


28. And certainly to the Jews of 
B. Sa°adah . . МНР 


Жый. аны] En (va) 


29. And certainly to the Jews of 
B. Jusham. 22 5, РОМЕ 7А (U: 


30. And certainly to the Jews of 


B. al- Aws.. 
لهودبى ياوس‎ YAH (r 


31. And certainly to the Jews of 
B. That labah Brera akarana ууздан 


КЕРҮ‏ ب لبو 


Кя 


a) In the eight Clauses (25—31) 
and 33) the Jews in the Sahifah are 
not recognised by their individual 
tribal names. Six are the same as 
Ansärs in Clause 4—8 and 11. Only 
Two differ, i.e. ThaClabah and 

B. Shutaibah, but again, these two 
are also Khazrajl tribes (Samhudi, 
1, 124—125). 


b) Wellhansen has the explanation: 
"The Jews in Clause 25-31 are not 
mentioned by their individual names 
but by the race (Geschlechter) of 
the Ansar under whom they lived" 
(Skizzen \V/2, p.75) 
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apply the same conditions as to 
Banu SAwf.......... RR 


6 عون‎ SY لود‎ Lis 
except one who acts treacherously or 
commits crime. ` 
its crime sêbab AN) 


He does not but plunge himself and his 
family into the catastrophy. 


a dal ad LTR 


32. And verily the Jafnah, belonging Ibn Manzür (p. 199, vol. XVI) says 
to (the family of) B. ThaClabah, are that Бал means tribe ог. descen- 
subject to the same conditions. dants. 


ped aio, oe Tirah m) 


33. And verily to the B. al-Shutaibah a) In translating the second 4:11 "And whosoever commits 
. shall be the same conditons like sentence | have followed the expla- delinquency or a crime 
B. CAwf of the Jews. Righteousness nation given by Suhaili (rawd, (ithm), then throws (the 
and fidelity ought to work as an impe- 11, 17) blame) upon the innocent 
diment to treachery. (bariyy) has burnt himself 
sd الشطيةمثل‎ w with falsehood and а flag- 
rant crime”. 


CT T 


AN 


wama 


are subject to the same conditions. 


eX RIS eal cre 


34. And verily the clients of the ThaClaba 


35. And verily the sub-Clans of the Jews Like the otherwise insignificant 


are subject to the same conditions. 


. pee ران ہطانة‎ (тә) 


36. And verily none from them (the 


Jews) are permitted to go to war with- 


out the authorization of Muhammad: 
but he shall not be prevented from 
taking revenge for injury (wound). 
(As against this) one who commits 
murder he invites catastrophy for 
himself and for his family, except 
that he has been wronged. K... 
And verily Allah watches honest 
fulfilment of this article. 


Ye к evel, (үч) 
auch 
PAY ك نبنضه وأهل بيته‎ 
٠اذهتباىلعشا أت‎ | 


sub-clans of B. Naqir/Qainuqa®/ 
Qurayzah. 


a) The earlier eleven Clauses (25-35) 
exclusively dealing with the Jews, 
in this Clause the plural pronoun 
hum refers to Jews alone but to 
Watt itis пої so. . 

b) There can be oniy one common 
enemy of the citizens. 


c) In translating the last sentence 
Grimme (Muhammad, I, 80) has 
been followed. 
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37. And certainly for the Jews to 
meet their expenses (in a battle) 
and for the Muslims their expenses, 
And certainly between them is 
(mutual) help in case of war against 
the people of this Sahifah And cer- 
tainly between the two is (also) 
Counsel and advice, Fidelity ought 
to work as an impediment against 
threachery, f 


(aa so), (rv 
۰ وعلیالمسامین نفقةټ م‎ 
de ra misah 
» هذ «المحيفة‎ Jal من‎ 
» رالنصيحة‎ ад, 
Elos flo 


a) Counsel and advice is allowed 
under the constitution to the 
different citizens but the ruler who 
imposes his authority does not take 
lessons. 
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A man is not liable for treachery 
committed by his confederate. 
And certainly there is help to 
one who is oppressed. 


‹ adda eMe Y وأنه‎ 
priami 


38. And verily the Jews share the 
expenses along with the Believers 
„as they participate in war. 


ra‏ وأت الو فقون معالومئين 


Y PIER 


8) Articles 24, 36 and 38 may be 
read together. The Jews nced not 


go to war and will share no expen- 
ses if not allowed by Muhammad . 


"т; 


22:60 

And whoever... 

is afflicated and oppressed Allah 
will help him. 


b) When in January 624 Muhammad!” 


was leaving for Uhud to face the 


Quraish, the Ansar asked the Rasul 


for Jewish help, invoking thereby 
Clauses 24 and 38, but the Rasül 
declined by saying : “/a hajatun 
lana fi hum" (11, Saqqa, 11, 64) 
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39. And verily Yathrib and its 

surroundings have an invoilable 
sacredness for the people of this 
Sahifah حرام جر نها‎ дА» (rd 


Ja Y‏ هذه الصحيفة 


40. And verily the neighbour, 
(stranger) is like the host (protected) 
neither he be harmed nor he 
commits offence (treachery). 


Ula (еә‏ لنفس 
ү, JA д>‏ 3 


41. And verily there shall be по 


protection to a woman without the 


consent of her family. 
Loss Yay (€0 
إلا بإذن أهلها.‎ 


a) A centre of tribal jealousies, 
racial hatred, internecive 

civil wars and religious bicker- 
ings being turned into 'a virgin 
inviolate'. 


2:191 

And fight not with 
them at the Inviolable 
place of worship..... 


a) Protection to neighbours and 
strangers on the basis of the 
Sahifah turned-out to be a 
commendable procedure in 
future Muslim societies 

(Cf. Goldziher, Studien, |, 69). 


a) The last word hà, feminine 
pronoun, helps to conclude that 
the Clause deals with the women- 
folk. (Grimme, Wellhausen, 

Watt agree). 


134 


Allah declaring Makkah 
secure and inviolable 
(2:126, 191) while 
Muhammad! declaring 
Yathrib inviolable. 


42. And verily whenever there 
occurs transgression or dispute 
among the people (ah!) of this 
Sahifah from which villainy may be 
feared, the matter shall be referred 
to Allah and to Muhammad, 

Rasül Allah. ` я 
And verily Allah is the best Guard 
ever the contents of this Sahifah 
and watches over its honest ful- 
filment. Geo Ga, «n 


: Sot أهل هذهالسحيفة‎ 
Чь ородо SU де) 
dob e dds Ad 

Shape ماف هذ‎ he 


a) Here again instead of ummah 
the word ‘people’ (ah/) has been 
employed. 

b) This Clause further makes the 
Jews subservient to the decisions 
and judgements of Muhammad 
c) Reference to Allah means that 
in such matters in which 

Qur’än is explicit the decisions 
will be accordingly. 

d) In Clause 23 the mominin/ 
muslimin were made subser- 
vient to Allah and Muhammad!” 
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For reference to relevant 
Qur’änic Verse vide 
art. 23 


Jews stand included among 

the "people of this sahifah”. 
For transgression and villainy 

how they submitted to the 
authority of Muhammad and 

his Allah through an 

‘agreement’ remains to be 
explained by the experts. 


43. And verily for the Quraish - 
there is no protection and none to 
those who help them. 


До о ЛУЇ» (to 


44. Апа verily among them (the 
ahl) there is (mutual) help in case 
Yathrib is attacked. 


OV وح‎ paie als (io 


a) The execution of the male 
grown ups of the Banu Qurayzah 
for their armed support to the 
Quraish in the Battle of the 
Ditch depends on this Clause 
alone. 


b) In case of external invasions 
for internal treachery let the 
modern states formulate 
lenient Laws. 


8) Defence mechanism and 
not aggressive designs. 

b) Threat from Quraish ever 
looming. 
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5:90 Thou seest many 
of them (the Jews) 
befriending those who 
disbelieve (kafarö). 
Surely ill for them is 
that which they them- 
selves send on before 
them; that Allah will 
be worth with them 
and in doom they will 
ebide. 


3:185 You will hear much 


wrong from those who 
were given Scripture 
before you, and the 
idolators. 


Permission to fight 

in self defence has already 
been given in al-Hajj 
(Verse 39) - a Makkan 
Revelation. 


45. a) If they (the Jews) are invited a) Clear difference is being 

to make peace they make it and made between maintenance 
maintain it, they ought to do that of peace in the city and the 
(conclusion of peace and its mainte- harb fi din, to which the Jews 
nance), and verily if they (the Jews) can not be forced. 

invite the Believers in the like 

manner, they (the Believers) shall 

abide by it (to make peace and 

maintain it), excludiag one who 

fights for the cause of the din. 


a Ala) وإذادّعوا !لصاح‎ (to 
» يصا حونه وبلبونه‎ paro 
| » إذادعوا [لمثل ذالك‎ <l 
cea de dal 
. حارب ف الدين‎ AY) 


437 


b) On all persons shall lie the 
responsiblity of their part which 
they face (of thecity). 


wee‏ عیکل اناس مم 
er‏ 


46. And verily the Jews of Al-Aws, 
their clients and they themselves 
are like the people of the Sahifah 
(us regards rights and duties) in 
genuine loyalty among the people 
of this sahifah. os Vl s L (10 
Vila Jawi, على مثل‎ ee oue 
ين هل‎ ced Lll لسحيفة مع‎ 
هل« المحيفة؛‎ 


b) This appears to be local 
responsibility for local crimes 
or maintenance of peace. 


.If they were the part of the 


UMMAH they would not 
have been dealt with 
separately here. 
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And verily fidolity ought to work 24:11 Unto every man of them 


as an impediment to treachery. | (will be paid) that which 
One who acquires (evil) acquires I he has earned of the sin; 
for himself only. 

And verily Allah is the sincere 

guarantee for this Suhifah and 

watches over its honest fulfilment. 


Bab‏ درت الإ م کڈ یکی بکا سب 
dev)‏ 42 “ 
وأت الله على صدق dU‏ 
هذه المحيفة ol‏ 
a) And verily this writing will a) In the concluding para 6:38‏ .47 
not give protection to an oppressor denunciation of oppression Those who believe‏ 
or sinful; And whoever goes and evil doings can well be and obscure not their‏ 
out of Medinah has the security appreciated. belief by oppression‏ 
and whoever enters Medinah has (zulm), theirs’ is safety;‏ 
the security; but (no security ) to b) Concluding Clause being 72: 22‏ 
the oppressor and the sinful. ‘signed’ by all parties, Say: Lol None can‏ 
Including the ‘poor’ Jews, protect me from Allah,‏ 
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How the Jews succumbed 
in signing to the over all 
suzerainty of Allah and of 
Muhammad"? 


b) And verily Allah is the Protector reference to Allah as nor can ! find any 


of the righteous and the pious. Protector and Muhammad" refuge beside Him. 

And Muhammad (is) the Rasül as His Rasül amounts to 48:29 

of Allah. their re-baptizm in pure Muhammad is the Rasu! 
انه لاجرل هذا الكتابٌ‎ (өд monotheism. of Allah. 


ё Та»‏ »وأنه من خرچ 
آمِنْ ومن ‚(хә әйлм‏ 
by]‏ رام » 

(Bl, зо, 
aldaro 
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` Appendix “A” 


1, 


ARAB AND JEWISH TRIBES / CLANS 


OF YATHRIB 

AI-AWS 

Вапа Abdul Ashhal Sulaim 
CAbdul Mundhar Tarif 
CAbdb.Rizäh CUbayd b. Zayd 
€ Adi al-Nejjàr ThaClaba b. CAmr 
Abjar Umayyah 
CAmr b. Malik Zafar 
CAmr b. CAwf b. Dubaya Zafar of Sawad 
CAmr b. © Awf b. Malik ZaCüra 
CAjlan Zurayq 


CAuf b. al Khazraj 
Aus b. al-Harith. 
DabiCah 
Harith b. Khazraj 
Hubla 
Jahjabä 


| Khatma 


МајаһаСа 

Mabdhül 

Mazin b. Najjar 
MuaCwiyah 

Najjär b. Sawdah 
al-Salm b. Imr8u ‘I-Qais 
SaCida 

Salma 

Sawad 
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142 
2.  AHKHAZRAJ 


Banu Ady 
Ahmar b. Haritha 
CAmr 
Asram b. Fihr 
Ajra 
Biyaftah 
Baj&dhah 


Quryush 
Salma 

Salim 

Sawad 
Shutaibah 
Zayd b. Malik 


DaCd 
CDharah 
Harith 
Hubla 
Jaz' 
Jidara 
Jusham 
Hadhl 
KaCb 
Laudhan 
: Malik 
Majala 
: Mazin 
Mo‘alla . 
Murdakha | , 
Muri | 
Nabit 
Qadrah 
Qasbah 


a 
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3. The mawalis of Al-Khazraj 


Banu Adiy 
` CAmir 
Bayadah 
Badiy 
Dinar 
Ghusayna 
Habib 
Haram 
Jusham 
Khunas 
Khalid b. CAmir 
` Khalid b. CAmir b. Zurayq 
NuCman | 
` ٠0 Qias 
SaCida 
Tarif 
ThaClabah b. Mazin 
CUbayd 
CUsayra 
Zayd ١ 


4. Arab Tribes other than Aws and Khazraj 


Banu al-Judhma' 
al-Harman 
MuCàwiyah 
Murayd or Murtad - 
Shutaibah 
'Unayf 
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5. Тһе Jewish Tribes / clans / sub-clans 


Banu CAkramah 


CAkwah Muhammam 
CAmr Murayd 
Asad Nadir 

CAwf Naghash 
Azraq Naif 

Bahdal Qilah 
Al-Fagis Qainuqa® 
al-Ghusainah Qurayzah 
Hadal Oasis 

Haf . Shutaibah 
Haritha Sulaim 
Harman ThaClabah 
Harth | © 

Hujr Umayyah b. Zayd 
Judhma Zayd al-Lat 
Kab ` Zaghürah 
Khatma 

Ma mar 

Marabah 

Marana 

Marthad 

Masakah 

Matara 


MuCäwiyah 
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The various authorities for all these tribes are : 


Ibn Ishaq / Ibn Hisham 

Aghani (vols. XV. XVII and XIX) 

Samhudi (Wafa’, vol. 1) 

Guidi (Ignazio). The Tables of Aghani. Brill, Leiden, 
1895-1900 (1318 H.) fihrist No. 3 

Wüstenfeld, Geschiche der Stadt Medina (German translation 

of al-Samhüdi's Wafa” ( Göttingen, 1861. ) 
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Appendix “B” 
CHRONOLOGICAL PLACEMENTS OF EVENTS 
IN THE TABLE OF CONTENTS OF THE 

ORIGINAL SOURCES | 


IN Chapter XI (Singleness of the date of the sahifah) 
our contention was that in all the original books on the 
SIRAT of the Rasül in the Table of Contents the events and 
occurances are arranged, inter alia, in such a way that not 
only the monthing and dating of the events can be easily 
ascertained but even, for our purposes, the dictation of the 
sahifah will have to be placed first and the moakhat (Brother- 
hood) follows it immediately. 


Below the Table of Contents of the three authors, 
namely Ibn Hisham (Ibn Ishaq), Ibn Kathir and Ibn Syed 
al-Nas are given. Relevant contents are underlined. 


In case of Ibn Hisham Table of Contents of the two 
. editions (Saqqa and Wüstenfeld) are provided. 
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مناذل زسول الله de‏ الله عليه وسم ف الهبرة rey‏ 
متام رسول الله صان الله عليه ولم түт desl lesbo‏ 
v | ме‏ 
تلاح الها جرب الى ربسول اللمصات‌الله عليه رب لم بالمدينة  ич‏ 
اقل خطبة عليه اللو ng AIS‏ 
dido iota s‏ عليه وس 5 
كتاب سول الله صق الله عليه وسآم الذحككته بين 
Pepp Sie li‏ 
مواخاة رسول الله صلى الله عليه وسام بين الها -جرين үке LOI‏ 
موت إلى |مامة اسعد بن геч Bobo‏ 


Wistenfeld (TH. Serat) Т 
. АМЬ el, ١ 
db» دكر د خوله عليه السلا" المدينة‎ Wr 
دوا بناءامسجد‎ 
ذُكرالموادعة بين المسامين واليهود‎ ۷ 
شرح ماف الحبرالسابق من الخريب‎ 4 
ذكرالمواخاة‎ 4 
dem Nase 
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, انتشارا لإسلام ومن لق على شركة‎ ь.. 
TOMUS WERL أول خطبة‎ 
. خطبة الثانية صلى الله عليه وسام‎ a 
كنا به صلى الله عليه وسام بين المهاجرين‎ 
. ээк وموادعة‎ e والانصار‎ 
ola Yh المواخاة بين المماجرين‎ 
. صلی الله عليه وسام‎ Ar To T. 


. لوصى بديوا نه لألى رويحة‎ y 


t PAF] 


Sal > dill 0 
Ге б! شم اول‎ 


3 


imt Tp А م وعم‎ 


8 


m 


l 


فصل فى ما أصاب الہاجرین من می We‏ 


cor — 149‏ — 
حوادث السنة الأول من المحرة  ٣۸١‏ 
әй‏ الذى أسس على التقوى í.‏ 


و co‏ ڪڪ 
أول جمعة صلاها الرسول van шу‏ 


خطبة الرسول فى أول Ar‏ 4 
رواية Sel‏ عن تلاك rey Abd‏ 
بناء السجد الشريف adi‏ 


رواية ابن إسحق فى بناء السجد ‏ .م 
حديث عار « تقتلك الفئة الباغية » rer‏ 
حديث « هؤلاء ولا الأمر «дө‏ ۳۰۹ 
فضل ax‏ الشريف الع 
بناء الحجرات rır ٠‏ 
قدوم فاطمة وأمكلثوم وعائشة. ٤‏ 


is All 
٣۱۹ السلام الأئفة بين المهاجرين‎ ado aie 
والأنصار‎ 


٣۲٤ ДАУ уу ell مؤاخاة النى بين‎ 
а لسسع‎ 


ы ws pasas ne 
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